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Philofophers appear often', like Comet:, that rife out of our 
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Advertifement. 
cj^Hefe Remarks upon Lord Bolingbroke were 

thrown together', foon after the Publication 
of his Works in Quarto, to which the References 
are made. For the Author, being a Man of 
perfeB leifure, and free from thofe cares, 
which ufually attend Preferment', thought, that 
this leifure could not be better'employed, than 
in preventing, as far as He could prevent, the 
dreadful effects, which fo pernicious a Collec
tion was likely to have upon the Public. Ac
cordingly he read thefe Woi~ks over, perhaps 
with more attention than they deferve; made 
large Extracts from them; and drew out his 
Plan. 

But he had not proceeded far, when he knew 
offome, and heard of others, who were enga
ged in the very fame Undertaking with himfelf; 
and whofe Names were fo much better known 
to the World than His, that he thought it but 
a common point of prudence to defft. Many 
excellent performances have fnee been publifj-
ed; and he has feen as good an Account given 
of Lord Bolingbroke, as he could wijh or dejire. 

However 



However as thefe few Sheets were nearly pre
pared i?i the form they now appear, and as 
they treat things differently from what other 
writers have done, he has refohed at length to 
venture them abroad. 'They contain no Re
gular Confutation, but only fome loofe and 
fcattered Remarks upon the main branches of 
Lord Bolingbroke 's Philofophy ; and may ferve, 
if for nothing elfe, at leaf for a tefiimony of 
Zeal againfi his Lordfip. 

In the mean time it is very certain, thai 
fuch irnperfeB Publications, Fragments or 
Minutes, as the Noble Author calls them, re
quire indulgence: they woidd have required it^ 
at leaf, in any other age. But itfeems to be 
the fajhion of Ours, to write down all we 
think, and to print all we write -, and if fo, 
we can never fay, with the Satyrif, more 
truly, than at prefent3 

Stulta eft dementia, cum tot ubiquc 

Vatibus occurras, periturae parcere chartae. 
JUVENAL. 



D E A R S I R , 

I H A V E fent you at length fome Ge
neral Remarks of mine upon Lord Bo-
lingbrokes Philofophy, which I have 

thrown together in a very loofe, and in
deed, a very carelefs manner, juft as op
portunities and health would permit. I am 
fenfible of the indecency in fuffering our 
thoughts, any more than our perfons, to 
appear abroad thus negligently dreffed, and, 
as it were, en dijhabillee; nor, I own it, can 
any authorities or examples whatever ju-
ftify fuch freedoms. However I expect 
to be pardoned this once, and, furely, 
not without fome tolerable Plea; for, if the 
Noble Lord himfelf either thought it too 
pedantic, or, as is more likely, found it too 
laborious to draw out and digeit his own 
Philofophy into fomething of a Plan, well 
may I be excufed from tying myfelf up to 
the precifenefs of method, in the very few 
ftrictures I fhall make upon it. 

Indeed, were one ever fo difpofed to do 
it, he Would foon perceive it difficult be-

B yond 



( 2 ) 
yond any thing you can imagine. For his 
Lordfhip's fyftem is fo broken into pieces, 
the Materials are fo unconnected, and the 
Parts of it fcattered about in fo dark and 
eonfufed a manner, that there is nothing to 
direct and aflift him in the formation of 
any fcheme. Painters have told us, that 
the principal figure of the fubjecr. mould 
always appear under the ftrongeft light; that 
it mould have fomewhat to make it more 
remarkable than the reft; and that the 
figures, which accompany it, mould be 
difpofed at proper diftances in Grcuppes, 
Why mould not the fame ceconomy be in
cumbent on a writer ? and efpecially, when 
a fyftem, entirely new, is to be brought for
ward into fight, and fo many old ones to 
be removed, as it were, behind. But, alas ! 
here is no main figure to be feen ; no pro
portion at all obferved in the Defign; no 
kind of order or regularity in the Difpofi-
tion. In fhort, his Lordfhip's are all 
Grouppes; and, to borrow his own lan
guage, Grcuppes of the moji mijhapen and 
imperfect firms, heads without bodies, bodies 
without heads, and the like. ( a) 

Though, 

(*) Lord BelingbrekSs Works, vol. III. p. 133, 



( 3 ) 
Though, you fee, I make his Lordmip 

apologife for my want of Order, yet there 
is another Apology to be made, which lies 
altogether upon me. You might, proba
bly, expect thefe Re??tarks from me fooner; 
and you certainly had reafon. But, to tell 
you the plain truth, I was fomewhat afraid 
of fending them. I was afraid of com
mitting my thoughts too haftily to paper ; 
and I lhall ever be afraid upon all fuch oc
casions. The alarm, which the bare ru
mour of this Right Honorable's Works had 
raifed, was very great j our fears for Mo
rality and Religion but too well grounded ; 
men grew warm; and this warmth, you 
know, being of a very catching nature, I 
thought it not unlikely, that it had infe&ed 
me in fome meafure, as, I perceived, it had 
Others to a violent degree. So that you 
muft not be furprifed, if I did not care 
for venturing my judgment with you, be
fore I could fafely trull it myfelf. 

But, how prudent or reafonable foever 
fuch a precaution might then feem, it was, 
as I have fince found, entirely needlefs. 
His Lordihip has {Q far exceeded all our 
expectations, that it was impofTible forme, 
even when my zeal ran higheft in his fa-

B 2 vor, 



( 4 ) 
vor, to have done him more than juftice, 
He told Lord Stair, that he never did things 
by halves, quil ne faifoit pas les chofes a 
demi -, (b) and, in truth, he hath made his 
words good, as far as we are now con
cerned with him. He hath, indeed, made 
thorough Work of it ; he hath done all he 
could; all, I will be bold to fay, which 
great Wit and great Malice could enable 
him to do. 

What hath made his Lordfhip exert him-
felf with more than ordinary vigor in the 
Province, he hath now undertaken, is, it 
feems, the extreme cruel ufage, that vio
lence, as he calls it, which the great eft Genii 
have ever fuffered, in their endeavors to ex
tirpate Morality and Religion. Thefe, fays 
he, have ?tever pujlxd their arguments, have 
never put forth but part of their frength, yet 
their adverfaries have triumphed, as if the 
goodnefs of their caufe had given them the vic
tory : and while thofe orthodox bullies, the Di
vines, have employed arms of every kind, fair 
mid foul, without any referve, they have em
ployed their vjfenfive weapons with much re

ferve, 

(b) See a Letter from the Earl of Stair to yames 
Craggi, Efq; printed at the end of Lord Bolingbrokc* 
Letter to Sir William JFindham. O&avo Edition. 



( 5 ) 
ferve, and iieue even blunted their edge, when 
they ufed them (c). I have often thought 
theie weapons uncommonly blunt, but I 
never knew till now, that they were blunted 
onpurpofe. However, if others have blunted 
their weapons, or meanly affected Policy in 
referves of any kind, his Lordfhip hath 
fhewn himfeif fairly above all fuch arts. 
He hath witheld no part of hisjlrength, but 
hath puftied his arguments as far as they 
would go : and for weapons of all kinds, fair 
as well as foul, never man employed them 
more indifcriminately and more injuriously, 
than himfeif. He hath borrowed argu
ments from all Syftems, with which he 
hath attempted to demolifh all Syftems. 
But he hath not been content with demo-
lifhing the Syftems and Opinions of other 
men ; he hath likewife endeavored to de
molifh their very Perfons and Characters -, 
for he feldom confutes the one, without 
reviling the other. Nay, he hath not 
fpared even thofe, who have laboured in 
the fame vineyard with himfeif: (d) which, 

by 
(c) Vol. III. p. 273, 534. VoI.1V. p. 163. 
(d) For inftance, he calls Collins sua Jthcijh, and of 

Lord Shaft/bury, and his Followers, who teach a Moral 
Scnfe to be the fole ground of Moral Obligation, he 

fays, 

http://VoI.1V


( 6 ) 
by the way, is a little extraordinary; for, 
however thefe Gentlemen may have differed 
about Particulars, yet a Communion of Ge
neral principles hath always been obferved 
to make them very dear to each other. Up
on the whole, you may call this Voluminous 
Collection of his Lordfhip's a Syflem of Phi-
lofophy, if you pleafe ; but you may call it 
as properly, an invective upon Mankind: 
for, if his Lordfhip hath purfued, with a 
moil: arbitrary hoftile fpirit, all forts of 
Syflems and Opinions, he hath purfued, 
with the fame Spirit, all who have main
tained them. 

His Lordfhip, among his invaluable Re
mains, hath left us a piece upon the True 
JJfe of Retirement: where, beiides other 
advantages which attend it, he infifts upon 
the fine opportunities it affords us, of ab-

Jlradling ourfehes from worldly prejudices and 
pafjionsy and elevating our fouls to higher fta-
tions. (e) And, indeed, one would have 
hoped, that a great Genius, like his Lord

fhip's, 

fays, that they bid fair to be Enthufiafls in Ethics^ and to 
make Natural Religion as ridiculous^ as form of their bro
thers have node Revealed^ by inji/iing on the doclrine of 
an inward light. Vol. V . p. 86 , 331. 

(e) Vol. II. 



( 7 ) 
fhip's, removed from noife and diffraction, 
and becalmed in the fweets of a Philofophic 
Retreat, mould naturally have been led to 
fomething great and noble; fomething to 
adorn mankind, and amend the world. But 
the truth is, and every body knows it, that, 
far from leaving his pajjions and prejudices 
behind, he carried them with him into his 
Retirement; where, if they did not operate 
fo vifibly, they operated at leafr. as violent
ly, as they had done before. And this 
the event has fhewn beyond Contradiction: 
for, even in thefe latter Productions, you 
may difcern the fame peevifhnefs and ill-
humour, the fame inveterate rancor and 
malignity, which characterifed his former : 
(f) and you will conclude perhaps, as I do, 
that, when his Lord/hip could no longer 
gratify his Spleen upon Politics and Go
vernment, he was determined to play it off 
againft Morality and Religion. 

Here, inftead of feparating Truth and 
Reafon from Falfhood and Opinion, and 
enabling us to diftinguifh the Ore from the 
Drofs, in that promifcuous and enormous 
mafs, which hath almoft covered the Globe, 

his 

(f) I mean, his Political TraJIs, which were of a 
public nature. 



( 3 ) 

his Lordiliip hath labored to increafe our 
confufion, and to render them frill more 
infeparable than ever. Inftead of advanc
ing and ennobling human nature, and con
firming our expectations of fome glorious 
State hereafter, he hath treated thefe ex
pectations as groundlefs and imaginary, the 
vain and wicked offspring of pride and 
prefumption; and hath given us withal 
fuch unamiable, fuch degrading Pictures of 
Man and his Condition, as are enough to 
make us murmur at exiftence itfelf. In
ftead of atchieving any meafures, or fuggeft-
ing any expedients to correct the principles, 
and reform the manners of an abandoned 
licentious people, and thus fave a linking 
nation a little longer from ruin, he hath 
done all he could to haften this ruin, by un-
loofing the bands of Morality and Religion, 
and by avowing fuch doctrines and notions, 
as would tend to the fubverfion of any 
Government whatever. As much as all 
this may look like Declamation, you will 
find it exactly true, from the fhort fketches 
I am going to lay before you. I call them 
fketches, and they need be nothing more ; 
for, by having the main lines of his Syitem 
delineated, you will eafily judge of the reft, 

2 with-



( 9 ) 
without my being at the pains to fill up 
the Map. 

The profefTed defign of his Lordfhip's 
Philofophy is, to detect and overthrow a 
moil impious confederacy or plot, as he calls 
it, which hath been conducted by Atheifts 
and Divines againfl God and Religion. This 
Plot, he allures us, is no new thing ; not 
formed of late by a few ignorant or crack-
brained men, but contrived from the be
ginning, and maintained and fupported by 
the Atheifts and Divines of all ages and na
tions, from the earlier!: accounts of time 
down to this hour. Now though Politi
cians, like his Lordfhip, have never been 
at a lofs for a Plot, when it could ferve the 
great purpofes of State, yet they have ge
nerally concerted matters fo, that it fhould 
carry, at leaft, a plaufible appearance ; and 
that, if there was in reality no Plot at all, 
there mould notwithftanding feem to be 
one. But here the appearances are all 
againft i t ; for furely, if there was fuch a 
Plot, as his Lordfhip affirms, it could ne
ver have been concealed for fo many ages, 
but mud have tranfpired either through the 
disaffection or mifmanagement ot fomebody 
or other j and efpecially, where fuch numbers 

C are 



( io ) 

are faid to have caballed. He declares it, 
however, far from being a joke; but, on 
the contrary, a very real and melancholy 
truth : nay, and gives us farther to under-
Hand, that it was the fole reafon, which 
could have tempted him, at his time of life, 
to meddle with abfiracl Philofophical reafon-
i?igs; for, fays he, though it was full late 
to begin at forty Tears of age, yet I was net 
afraid of engaging in them, when the caufe of 
God and Religion was Jo deeply cojicemed. (g) 

The folemnity of detecting and laying 
open Plots, hath been often known to end 
in a very ridiculous manner, and fo you 
will find it here -, for the plain fimple fact 
is nothing more than this. All mankind* 
in all ages, have feen and acknowledged 
an irregular or unequal dimibution of good 
and evil in this life : from which the Athe-
iils have argued againft. the Being of a God, 
and the Divines have inferred a Future 
State. This is the Secret; and I will af-
fure you, the whole of it. You would 
wonder, no doubt, how Atheiris and Di
vines could ever be embarked in any Caufe 
together -3 and, indeed, well you might : 
but, you fee, the reafon of it is, beeaufe, 

truly, 
(*) VoL III. p. i%. 



( • " ) 

truly, they agree in one common Princi
ple. They do agree, we own it, in one 
common Principle, but then they draw dif
ferent, and even oppofite, conclufions. They 
meet, as one may fay, upon the fame fpot 
of ground, but then they take different, 
and even contrary, routs : fo that their 
meeting, like that of two elaftic bodies, 
is, not to affociate and cabal, but to im
pinge, as it were, and to fly from each 
other. This is what they do ; nay, and 
with fuch force and renitency too, as makes 
it impoflible, they mould ever meet again. 
Judge now, with what propriety this can 
be called a Confederacy or Plot. 

But his Lordfhip affirms it to be actually 
fo ; and that the Divine, however he may 
conceal or palliate his purpofe by fair pre
tences or fine words, is equally concerned 
with the Atheifl : for, though he may not 
formally deny the Being of a God, as the 
Atheift does, yet he joins with the Atheifl 
in cenfuring his Works and the Difpenfations 
of his Providence. (h) The truth of the 
Cafe I take to be this. His Lordfhip had 
met, in Lord Bacons EfTays, with that old 
trite Apothegm of Plutarch's, which affirms 

\ C 2 thofe, 
{*) Vol. V. p. 340. 



( 12 ) 

thofe, who defame the Deity, to be equally 
criminal with thofe, who deny him 3 (J) and 
this fuggefted to him the idea of his Plot, 
which he hath aggrandifed, and fet forth in a 
moft pompous and terrible manner -, I fup-
pofe, to enhance the honour of detecting and 
deftroying it. 

Let us fubmit then to the Charge, for a 
little time at leaft -, and with the patience of 
thofe, who know they can confute it in a 
moment, proceed to examine, how his Lord-
fhip fupports i t; and how he vindicates that 
catife of God and religion, which hehasfopro-
feffedly undertaken to vindicate. I fay, exa
mine ; for, though you do not want me to 
treat of any thing at large, yet I cannot a-
void, even in this curfory view, dropping a 
few hints, which will fumciently, at leaft 
to you, who are fo capable of purfuing 
them, (hew the abfurdity and impiety of 
his Lordfhip's whole fcheme. 

We fay then, that there is an irregular 
and unequal distribution of good and evil in 
this life j or, that there bejuft men, to whom it 
bappeneth according to the work of the wicked^ 
and that there be wicked ?nen, to whom it 
bappeneth according to the work of the righte^ 

onsH 

(*) Vol. V. p. 482, 



( V ) 
mis. (k) From this we conclude, that there 
is fome future ffate, when thefe irregulari
ties will be redreffed; becaufe it is agrea-
ble to the notions we have of God's Juftice 
and Goodnefs, that Virtue mould be reward
ed, and that Vice mould be punimed* His 
Lordfhip, whofe fole concern is to guard 
againft the conclufion, difallows both the 
PremirTes, on which it is grounded, and 
alfo the Medium, by which it is deduced. 
He denies the irregular diflribution of things, 
declaring it utterly groundlefs and imaginary; 
(') and of God's Juftice and Goodnefs he af
firms, that we neither have nor can have 
any notions or ideas at all; (m) that we are 
not furnifhed with powers to attain fuch 
ideas -j and that it is the high eft: prefumptiony 

and impiety to attempt it, lince Jujlice and 
Goodnefs in God mufl needs be very differe?ity 

from Juftice and Goodnefs in Man. (n) He 

declares 
(k) Ecclefiaftes viii. 14. 
(>) Vol. IV. p. 59. Vol. V. 393, & c 
(m) God's moral Attributes, like bis Pbyfical, mujl be known 

a pojleriori; mujl be difcerned in bis ivorks. But it is evi
dent, that they are not, cannot be fo difcerned. Vol. V. p. 63 . 

(n) Thefalfe conceptions andtbe licentious reafonings about 
the divine Nature proceed from the Analogical do£lriney 

which teaches, that the moral Attributes are the fame in God, 
(is they are in our ideas; which cannot be conceived, he fays, 

with-



( i 4 ) 
declares too, that there is no real caufe of 
distinction between the Phyjical and Moral 
Attributes of the Deity: The latter, he 
fays, are abforbed in his Wifdom; (°) and 
his Wifdom he refolves into one 'Eternal 
Reafon. (p) 

A very extraordinary fyftem, you will 
fay ! How finely it opens ? Here is the Deity 
excluded ; the foundations of Religion, all 
overthrown ; and we are brought at once 
to the very point, where Epicurus and his 
followers would have led us long ago. Nor 
can any one be offended at your ranking 
his Lordfhip with Epicurus; fince the dis
pute between them is, in truth, little more 

than 
without man'ifeftprefumption and impiety, fiince, in the fu-
preme Governor of the World, they are fomething tranfcen-
dent, and of which we cannot make any true judgment, nor ar
gue with any certainty about them. Vol. V. p. 5 4 1 , 359, 
360, 311. 

(° ) Artificial Theology pretends to conned moral Attri
butes, fuch as we conceive them, and fuch as they are rela
tively to us, with the Phyjical Attributes of God, But there 
is no foundation in Nature for this proceeding. God's moral 
Attributes are abforbed in his Natural: They are abforbed 
in his IVifdom, and Jhould only be confidered as different 
modifications of this Phyfical Attribute. Vol. V. p. 316, 

3J3> 335-
( P ) Injfead of conceiving fuch di/lincl Attributes in the 

fupreme Being, we ought perhaps to conceive nothing more 
than this, that there are various applications of One Eternal 

Reafon, 



{*} 
than a difpute about terms. Epicurus afcrib-
ed the Origin of Things to Matter and Mo
tion. His Lordfhip, with Anaxagoras, ad
mits indeed a nk, a fimple intelligent Being, 
an Eternal Reafon, who created the World; 
and fo far he may feem to differ from Epi
curus. But then he agrees with him, that 
this Being has no regard, to what is doing 
among his Creatures -, that their behaviour 
is a Matter of the utmoft indifference to 
him; that they are left, amidrl: an infinite 
variety of changes and chances, to ftruggle 
through a miferable exiffence herej, and 
then return for ever to the Earth from 
whence they came. (q) Where now is the 
difference between the Atheift and the The
ir! ? If Man is in no wife an accountable 
creature, nor hath any exiflence beyond 

the 
Reafon, which it becomes us little to analyfe into Attributes. 
Vol. IV: p. 117. Dijlmcl moral Attributes, his Lordfibip 
wrote i t ; but, as he fpeaks exprefsly againft analyfing the 
Eternal Reafon into any Attributes at alt, I conclude the 
word Moral to have been an overfight in his Lordihip, 
and have therefore left it out. 

( ' ) That we Jhould return to the Earth, from whence 
we came, to the Dirt under our Feet, to be mingled with the 
apes of herds and plants, is common to us, and all the ani
mal kind. We zvere the fame with them before our birthy 

thai is, nothing: IVeJhallbe like them too after our deatbs 

that is} nothing. Vol. V. p, 391, 



( 16 ) 

the brutes that perifh, what doth it fignify 
to him, more than to them, whether he ac
knowledges a fupreme Being, or not ? So 
that, without declaiming, we may affirm 
very truly of Lord Bolingbroke, what Cot/a 
affirmed of Epicurus, that, though he hath 
formally allowed the exigence of a God, 
and perhaps for much the fame reafons, as 
Epicurus allowed it, yet he hath, to all ra
tional intents and purpofes, effectually de
nied it. (r) But to return. 

He affirms then, that the irregular and 
unequal di/lribution, mentioned above, is 
groimdlefs and imaginary 5 and he has in
veighed unmercifully againft Divines for 
fuppoiing it real. For this he fays, is to 
cenfure the ways and the works of the Creator, 
to rail at the eftablifhed Order of Things, 
and to charge God as fooliffily and as wick
edly, in the Oeconomy of the moral World, 
as Epicurus had charged him, in that of the 
Phyfical. (s) Now his Lordlhip, though 
extremely bad at Deiign, is yet a great 
Mailer of coloring, and can eaiily repre-

fent 

(T) Epicurus re toffit, oratione rellnquit Deos j nhni-
rum, invidits detejlanda gratia, Tull. de Nat. Deor. 
I I. §• 44-

(*) Vol. V. p. 3S9. 



( i7 ) 
fent things under whatever light he pleafes. 
We have a remarkable fpecimen of it here; 
for was any one to depend upon his Lord-
fhip's Authority for the Manner, in which 
Divines have difcourfed upon this unequal 
Dijlribution, he would certainly conclude 
them to be no better, than very profane 
talkers and impious blafphemers; whereas, 
when the Cafe is fairly reprefented, and fet 
in its true light, the profanenefs and blaf-
phemy will, I doubt, be found to be all on 
his Lordfhip's fide. 

Divines have obferved, or if his Lord-
fhip will have it fo, have complained of 
and even cenfured this unequal Diftribu-
tion. But of whom have they complained ? 
and whom have they cenfured ? Not God 
furely, or any Ordainment of God's; but 
only Man, and the abufe of Free-will. 
The unequal Diflribution of good and evil 
is owing to the Difturbance and Confufion, 
which has prevailed in the Moral World. 
But by whom was this Difturbance raifed, 
and this Confufion introduced ? Was it not 
by Man ? Yes it was,—and fo Divines have 
always confidered i t ; nay, and his Lord-
(hip knew, that they fo confidered it -, for 

D he 
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he quotes Clarke, and he might have quoted 
a thoufand others, as faying, that the Natu
ral Order of things isfo perverted, that Vir
tue and Gccdnefs cannot obtain their due and 
proper effects : perverted by Man, and not 
ordained bv God. . 

Should a Man, fays his Lordfhip, talk of 
the Phyfcal world, like Lucretius and others, 
he would be ridiculous and impious ; fould he 
talk of the Moral, like Cotta in Tully, he 
would be heard with attention. (:) True; and 
for this plain reafon, that the Phyfical World 
is of God's making, but the Moral is of 
Man's. The World is not how, as it was 
originally deiigned by God: we have new-
modelled it, as it were j that is, we have 
made it much worfe by fomenting unna
tural defires, by inverting the State of things, 
and by difordering the whole Syftem fo, 
that it is really no wonder, if Virtue and 
Goodnefs cannot obtain their due and proper 
effect's. So that if Divines have railed, which 
however is very falfe, they have railed a-
gainft Man, and not againfc God. But it 
was artful enough to reprefent it under the 
light of railing againft God, becaufe this 
not only ferved the purpofe of exaggeration 

and 
(«) Vol V. p. 484, 
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and abufe much better, but it likewife en
abled his Lordihip to work up the Con
federacy or Plot between Atheifts and Di
vines, which without this Expedient could 
never have been brought to bear. 

As for the unequal and irregular Dinxi-
bution of things. Divines, and thofe, who 
have not been Divines, have always con-
iidered it, as a Fact:; and a Fact too, con
firmed, as his Lordihip himfelf allows, by 
the Teffcimony of ages, and the content of 
all mankind. And from this Facl:, which 
God has fuffered in the Moral World, they 
have inferred a Future State in the fame 
manner, as they have inferred his Being 
and Attributes, from Facts in the Phyfical. 

Unwilling however to leave the leaft pre
tence for a Future State, his Lordihip will 
venture to difpute this Fact : he will have 
this unequal Dijiribution to be groundkfs 
and imagmary. And how does he prove 
it ? Why, in truth, not at all; and he writes 
like a man, who knew he could not prove 
it. He cavils at the terms good and evil, 
happy and unhappy: affirms that we can no 
more diftinguifh good men from evil, than 
we can afcertain happinefs from what is not 
fo. Goodfiefs, fays he, is a mode. It is one 

D 2 thing 
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thing at one time and place-, it is another 
thing at another time and place. Go to Ge
neva, go to Rome, go to the North of Ger
many, come to London ; and gopdnefs is dif

ferent in them all. (u) As to the terms hap
py and unhappy, he fays, that they are more 
vague, and lefs eajy to be afcertained. That 

fome may be happy, who are deemed very mi-
ferable; and that others may be miferable, who 
are deemed very happw (w) It is in this 
forceable manner, that his Lordfhip rea-
fons againft the unequal Diftribution of 
things; and it would grieve one to fee a 
perfon of his great abilities, driven to talk 
at this rate, if he had not impofed the 
talk upon himfelf. 

At length, he flies to that outrageous 
Paradox of the Stoicks,as to the grand point, 
which decides the whole queition; and af
firms, that Virtue is a bfo lately its own reward. 
Men have it always in their power to be 
virtuous; and this Virtue, if it has no re
ward from without, rewards itfelf by an in
ward happinefs ; a happinefs independent on 
every thing external. (x) And thus he runs 
on for feveral Pages together, in all t{ie 

Rant 

(») Vol. V. p. 431. (w) Vol. V. p. 395, 
(*} Vol: V. p. 400. 
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Rant of the Portic. Now as much as I 
believe, that Man has a Body, which feels 
by fenfation, as well as a Mind, which per
ceives by Reflection, fo furely am I perfuad-
ed, that thisPhilofophy of the Stoicks, which 
his Lordihip has adopted into his new fyf-
tem, is vain and empty. Virtue, I allow 
it, will always be attended with tranquilli
ty in the Mind; it will add to the Com
forts, and diminifh from the Miferies of 
life -, but then, I fay, it is not fufficient to 
preferve the Mind happy, while outward 
grievances opprefs the Body. And in this I 
only fay, that the happinefs of Man, while 
he is imprifoned in the Body, depends in 
fome meafure upon things external: Every 
one elfe will fay fo too j nay, his Lordihip 
himfelf has faid even fo : For this noble 
Lord never advances in one place, what he 
does not confute in another, as you mail 
fee in the Cafe before us. 

The Purpofe and tendency of his Lord-
fhip's endeavours being not, as he fays, to 
humble Mans Pride, but, in reality, to de
grade his Nature, there is nothing which 
falls oftener under his correction, than the 
extravagant flights of crackbrained and en-
thufiaftic Men. Their Meditations, their 

extafies, 
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extafies, their abftract.ions from Senfe arid-
Body, and their Union with God are To-
picks, which he dwells upon with pleafure. 
Hence he ridicules without Mercy the Pla-
tonijh of old, and many, that are now living, 
who are not called Platofiifts. And if his 
ridicule had been thus confined, I would 
have allowed it to be juffc and extremely welt 
grounded ; and for the very reafon, which 
he himfeif gives. For thefe etherial fpirituat 
Beings, as much as they may afpire beyond 
the clafs of animality, are fubjecl: to the 
fame grievances and afflictions with other 
Animals -, and the Platonifi or Metaphyfici-
an, who fancies himfeif rapt up in pure Intel-
left, and even abflraSled from his Material 
part, will feel hunger and thi?fi, and roar out 
in a fit of the gout or ft one. (J) This his 
Lordfhip affirms of the frantic Devotee^ 
May not the fame be affirmed of the moft 
virtuous Man alive ? and will not this rea-
foning of his ferve to expoie that Philofo-
phy, which declareth Virtue to be its own 
reward? 

I mould be afhamed to write fuch trite 
fluff to you, but only I am fketching out 
his Lordfhip's Philofophy. However I will 

not 
(>') Vol. V. p. 470. 
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not dwell upon this point any longer, be-
caufe his Lordfhip himfelf is content to give 
it up : For, though he was willing to bluf-
ter a little for the innocent pleafure of abuf-
ing Divines, yet he is forced to own at laft, 
that this unequal diftribution is indeed real. 
Me fees, he fays, not only one, but many good 
Men unhappy -t (

z) he allows, that God's 
Juftice and Goodnefs cannot be collected 
from his diftribution of good and evil; (a) 
and he affirms, that many of the Phenomena, 
in his government of the moral World, are 
in feveral cafes repugnant to our ideas of thefe 
Attributes. (b) Very well: His Lordfhip 
and Divines are now agreed. His Lord
fhip cenfures and rails, as well as they ; and 
if there be any Confederacy or Plot, his 
Lordfhip is as deeply concerned, as they 
are. What is the quarrel then ? you will 
fay. Why really I cannot tell, unlefs that 
his Lordfhip has not been at the Head of it. 
And this I am the more inclined to believe, 
becaufe I have heard, that his Lordfhip has 

for-

M V o L V ' P- 427? 455-
(*) God's moral Attributes mujl be difcerned, if they are 

difcerned at all, in the conducl of his Providence. But it is 
evident, they are not, cannot be jo difcerned. Vol. V. p. 63. 

(b) Vol. V. p. 368. 
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formerly been concerned in Plots, and that 
he quarrelled with his Aflbciates upon this 
very Article. 

His Lordfhip and Divines agree then in 
one common principle, which is the une
qual Diflribution of good and evil in this life, 
This they Both fubmit to, as to a Fact, 
which they cannot refill, without refitting 
at the fame time the tefbmony of their 
fenfes. God's Juffice and Goodnefs is now 
to be vindicated; and this too they Both 
attempt to vindicate, the Divines by a Fu
ture State, his Lordfhip by——what ? why, 
by the ftrangeft fuppofition in the world; 
by fuppoling, that yuftice and Goodnefs in 
God are different from fuflice and Goodnefs in 
Men. (c) A fbrange fuppofition finely ! for 
it founds in my ears, and, I imagine, it 
will found in yours, as if he had fuppofed, 
that God was neither Juft nor Good. And 
now, if I had no more charity for his Lord-
fhip, than his Lordfhip had for Divines, 
might I not charge him with confederat
ing with the Atheift, and with betraying 

the 

(c) And he cenfures Dr. Clarke for fuppofing them 
the fame, when he might have learned from fuch in-
ftances as thefe, viz. good men being unhappy, &c. that 
they muft needs be different. Vol. V, p. 234.. and elfe-* 
where. 
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the very caufe, which he has undertaken 
to vindicate ? I am confident I might; 
and I could fupport the charge with greater 
force againft him, than he has fupported 
"it againft the Divines. Nor would it avail 
his Lordfhip to remonftrate ever lb loudly, 
that he afcribes all conceivable perfections to 
Gody Moral as well as Fhyjical, and that 

i he acknowledges whatever God has done to be 
jujl and good in itfelf though it does ?iot ap
pear conformable to our ideas of 'jujlice and 
goodnefs; (d) for this is the fame as to tic-
knowledge an object white, though in the 
mean time it is evidently black. No : this 
is the language of adulation, which is uiii-

t ally paid through fear to Tyrants, and 
which cries them up for meeknefs and 
bounty, though fenfe and experience mew 
them to be the erueleil oppreifors ; and, if 
it be poffible to blafpheme the Deity, it is, 
when fuch language is offered to him, But 
I will not purfue his Lordfhip , but pro-, 
ceed to mew you, what he has advanced 
in fupport of this monftrous Paradox. 

When his Lordfhip affirms, that Jujlice 
and Goodnefs in God are different from Jujlice 
and Goodnefs in Men, he would not be under-
ftood to mean, that God is neither Jufl nor 

(d) Vol. V. p. 311, 312. 

E Good, 
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Good, becaufe he afcribes all conceivable per-

feclions, Moral as well as Phyfical, to him-, but 
only, that we have no adequate ideas of thefe 
Attributes in God, nor are furnifhed with 
Faculties or Powers to attain them. And for 
this reafon he cannot bear the prefumption 
and impiety of Divines, when they attempt
ed, as he fays they did, to remove the veil, 
to contemplate God in his Nature and EJ/ence, 
to analyje the Divine Nature by making a 
Syftem of his Moral as well as Phyjical At
tributes, and to reafon thus beyond all their 
ideas. (e) Now all, that Divines have at
tempted, is only to conlider the attributes 
of JufHce and Goodnefs diftinct from the 
attributes of Wifdom and Power; die bet
ter to accommodate them to human con
ceptions. For if they are to conlider the 
Divine Nature at all, they mull conlider 
It in this manner, becaufe the imperfection 
of the human underftanding will not per
mit them to conlider it in any other. But 
they have been far from attempting to re
move the veil, or to contemplate God in his 
Nature and EJ/ence : they have not attempt
ed to view even the Attributes of the Deity 
in any direB or abfolute light, but only re

latively, 
('j Vol. IV. p. 48. 
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latively, and as they are refleBed from the 
Phyfical and Moral Confutation of the 
World -, and in this light his Lordfhip 
himfeif allows, that they may be contemp
lated. (f) 

That Divines have never confidered the 
Attributes of the Deity in any light but 
this, his Lordfhip might have learned, as 
he learned many other things, from Cud-
worth. For the piety of Mr. Hobbes was, 
it feems, offended at this way of anakfng 
the attributes of the Deity. He could not 
bear, any more than his Lordfhip, to have 
the Divine Nature thus deciphered, as he 
called i t : (s) to which Cudworth replied, 
that, though the attributes of the Deity may 
be federally confidered, yet they are, in truth, 
nothing elfe but fo many partial and' ifiadequate 
conceptions of one and the fame Jimple perfect 
being, taken in, as it were, by peice-meal, by 
reafon of the imperfection of our human u?i-

( f) Men are dazzled, whenever they attempt to look be
yond the reflected light, wherein it is given us to contemp
late the exijlence, the ?iature, and attributes of' God, 
relatively to Man : for, fays he, we mujl fee them in a 
reflecled, not in a diretl light. Vol. I V . p. 254.. Vol. 
V. p. 524. 

(g) Hobbes's Works in Englijh, Printed in 1750, 
p. 692, 

E 2 dcrjiandings; 
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derjtandings ; and therefore are they really all 
but one things though they have the appearance 
of multiplicity to us : as the onejimple light of 
the fun, diverjly refraffed and reflectedfrom a 
rorid cloud', hath to us the appearance of the 
variegated colours of the rainbow. (h) 

But, though his Lordfhip in fome para
ges allows thefe attributes to be feen in a 
reflected light, yet in others he denies, 
and the tenor of his firjl Philofophy requires 
him to deny, that they can be feen in any 
light at all. He affirms, that fuftice and 
Qoodnefs in God are not the fame as in our 
ideas, which is to affirm, that they are not 
at all, relatively to us. For if they be not 
the fame, they may be any thing or no
thing, for aught we can determine -y and 

we 

(k) Cud-worth's Intellectual Syftem, p. 642. 4to Edit. 
So the beft Philofophers of Antiquity, whenever they 
reafoned about Spiritual Subftances, fuch as God or the 

Soul, made no fcruple to ufe figurative exprefiions, taken 
from Senfible Material objects. &" quid de his, Jummo 

Deo aut Mente, affignare conantur, qius non fcrmonem tan-
twnmodo, Jed cogitationcm quoquc humanam Juperant, ed 
fimilitudines £ff exempla confugiunt. Sic Plato, cum de 
? uya&Z loqui ejjet animaius, diccre quid fit non aujus ejl, 
bocfolum de eo fciens, quod fciri quale j.it ab homine non pof-
fet: fclum vera ei Jimillimum de vifwilibus SoIe?n repperit; 
& per ejus Jimilitudinem viam fermoni fuo attollens fe ad 
non cotriprehendendapatefecit, Macrob. in Somn. Scrip-
Jib. I. cap. 2,. 
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we can form no reafonings about them, 
nor deductions from them. (x) Thus God's 
Moral Government of the World would 
become precarious and uncertain ; Religion 
would ceafe to have any foundation at all; 
the knowledge of our State would be li
mited to the narrow compafs of our exift-
ence here j and all, we mould have to do, 
would be little more, as the Poet fays, than 

jufi to look about us, and to die. (k) The 
reality of a Providence and a Future State 
depends upon our knowledge of God's Mo
ral Attributes ; and as it was the purpofe 
of his Lordihip's Philofophy to demoliih 
the former, fo he has, confidently enough, 
denied the latter. 

He has done little more than deny them, 
as you mail now fee, from what he has in-
iinuated againft- Clarke's Demonftration of 
thefe Attributes. Clarke, if you remember, 
proceeds in this manner. There are different 
relatio?2S of things towards each other. From 
thefe relations arifes a Fitnefs or JJnfiinefs of 
things to o?ie another. 'This Fitnefs or U?ifit~ 
nefs is antecedent to Will, or to all Arbitrary 

or 
0 ) *JuJTice and Goodnefs are fomething tranfcender.t in 

God; and of which we cannot make any true Judgment^ nor 
argue with any certainty abr/ut xhem. Vol. V. p. 259. 

(k) Pope. 
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or Pofitive Appointment wbatfoever. It mujl 
have been therefore eternally\ necejfarily, and 
unchangeably in the Nature and Reafon of 
things. From whence this excellent Di
vine concludes, and furely with great force, 
that as an Intelligent Allwife Being mujl al
ways have underfiood and comprehended thefe 
Fitne/fes and 'Relationsyfo he mujl always have 
afled conformably to them -y that is, he mujl 
always have aSied according to the ftrioiefl 
rules of Goodnejs, Jujlice, and Truth, and all 
other Moral Perfections. (J) This is the fub-
itance of Clarke's Demonflration, and he 
called it a Demonfuation a Priori; which, 
I own, I have often wondered at, for I fup-
pofe, he did not mean to difcredit it himfelf. 
The very foundation of it is the relations 
of things , and thefe relations mufl originally 
be deduced, a Pojleriori, from the Consti
tution of the Syftem, which lies expanded 
without us. He had before called his De
monflration of the Being and Attributes of 
God a Demonfhration a Priori, though his 
Eternity and Intelligence were confeifedly 
deduced from an Intelligent Something now 
exifting: and, when thefe Attributes are once 

efla-

(') See the 12th Proportion of the Demonjlration of 
the Being and Jiiributcs of God, 
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eilablifhed, all the reft grow out of them, 
as various branches out of one common 
Trunk ; the Trunk itfelf growing in the 
mean time, not downwards from, the Clouds, 
which the term a Priori would make one 
imagine, but upwards from a natural and 
folid foundation. The Truth is, Clarke 
feems to have been fond of this term ; and 
I wiih he had not, becaufe it has given 
occafion to fome, who could not, or, what 
is more probable, would not underiland 
him, to ridicule him and his followers, as 
if rather than creep np flowly, a pofteriori, 
to general knowledge, they foar at once as far, 
and as high, as imagination ca?i carry them : 

from whence they defend again, armed with 
Jyflems and arguments a priori, which clafi 
with the Phenomena. (m) Which kind of 
ridicule, though very applicable to Des 
Cartes and the Schoolmen, who gave a loofe-
to imagination, without regarding the ilan-
dards of either Nature or Grace, and there
fore might properly be faid to foar inter nu-
bila, yet can no more belong to fuch a 
Divine as Clarke, than it can to fuch a Phi-
lofopher as Newton. Newton philofophifed 
from the Phenomena in the Phyfical 

World; 
(m) Vol. III. p. 327. 



( 32 ) 
World : Clarke reafoned from the Consti
tution in the Moral, and afpired no higher, 
than that conducted him. 

But to return to the Demonftration, which 
his Lordfhip objects to. Clarke founds it, 
as we have faid, in the relations of things. 
Now it is remarkable, that his Lordfhip 
does not object to thefe relations, which one 
would be ready to expect from fuch a Philo-
fopher, but allows them to exift in Nature, 
and, confequently, that there are fuch mo
ral perfections as juftice and goodnefs, which 
arife from conforming our actions to them. 
But then he confines the notions or ideas, 
we have of this juftice and goodnefs, intire-
ly to the fyffem, from whence they are de
duced j and will not allow any general ideas 
of them to be abftractible from it, by which, 
as by an eternal and unchangeable rule, we 
may reafon and judge of the Difpenfations 
of the Deity. Thus he affirms, that the 
boa/led power in the mind of framing abjlraci 
?20tions is utterly groundlefs and imaginary ; (n) 
that, though it frames ideas of fuch particular 
aBions or inflances of behaviour, as we term 

jiijl and unjujl; yet it neither does ?ior can 
frame any ideas of moral or immoral in general\ 

no, 

0 V0I.Htp.417. 
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no, nor any general idea of thefe particular 
kinds, juft and imjuft : (°) And in his life
time, if you remember, he called Clarke a 
prefumptuoiis T)ogmatiJl for attempting, by 
this method of abilraclion, to arrive at the 
knowledge of that rule, by which God ads 
as moral Governor of the World. (p) 

You fee, he takes advantage of the preju
dices, which have been raifed againft the 
power of abftracting general ideas. Mr. 
Locke had defined real ideas to be fuch, as 
have a conformity with the real being and ex-
i/lence of things, or with their Archetypes. (q) 
Thefe Archetypes have been treated as al
together imaginary ; meer creatures of the 
mind ; and which have no foundation at all 
in Nature. Berkeley, a great and good Man, 
but with much of the Vifionary blended in 
his Conftitution, was, I think, the firft, 
who quarrelled with Locke about the doc
trine of general abft-ract ideas. He afcribed 
the growth of Scepticifm, Atheifm, Irreli-
gion, and all kinds of Error to this miftaken 
faculty of the Mind : And Men, he is per-
fuaded, could never have been deluded into 

F a 

( • ) Vol. III. p. 432. 
( p ) Patriot King, p. 94. 8vo. Edit. 
(*) Locke's Works Vol. I. p. 173. 4th. Edit. 
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a falfe opinion of the exiftence of Matter, if 
they had not fancied themfelves inverted 
with a power of abftracting Subftance from 
the Qualities, under which it is perceived. 
(r) In fhort, the good Bimop wanted, by 
getting rid of Abftraction, to fublime us all 
into Spirit, and to raife Men up to Gods: 
How would he have been mocked to fee 
this noble Lord endeavouring, upon his 
own favorite principle, to banifh all Spirit 
from the World, to derive the thoughts and 
imaginations of Men from meer Matter and 
Motion, and to fink us to a level with the 
beafts that perim ! for, if his Lordfhip fays 
true, the boajied power ofjrami'ng obftraB 
notions will be found to be fo farfrom Jhewing 
the great force and extent of the human Intel
lect, and from raifing Man up to Divinity, that 
it will/hew, how weak and confined this Intel
lect is, and fink him down into that anhnality, 
above which he affects fo vainly to rife. ( s) 

But to proceed. He affirms then, as 
Uobbes had affirmed before him, that there 
are no fuch things, as Univerfals, in rerum 
Natura ; that a general univerfal idea is in-
confifte?it with the real exiftence of things j and 

that, 

(r) Principles of Human Knowledge, Printed in 1710. 
( ' ) Vol. in. p.417. 

1 
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that, though feme Philofophers have fa?icied, 
they could abjlradt fuch ideas, yet they deferve 
no more credit, than a Man in a delirium. (*) 
The impoilibility of abftra&ing fuch gene
ral ideas he illuftrates by inftances, drawn 
from objects of fenfe, as in Tableity, Cup-
peity, and Globeity; under which terms, as 
he thinks, Men have vainly attempted to 

t abftract general ideas, which, as Arche
types, might ftand for the general Nature of 
Tables, Cups, and Globes, and yet be un
determined to any particular fpecies of them: 
In the fame manner as, under the notion 
of triangularity, they would abftraB from 
every triangular figure the idea of a tria?igle, 

X which is all, and none, of thefe at once; all 
which he declares to be utterly impoffible. 
It is equally impoffible, he fays, to abflradi 
any general nature of jujlice, dijti?ic~l from 
particular aflions, by which, as by an Ori
ginal teft or ftandard, we may try and com
pare particular natures-, (u) much lefs can 
we apply this teft to the ways and works of 
the Creator, who, as he created the relati
ons, which conftitute a Triangle, created 
the relations too, which conftitute juftice. 

F 2 Upon 

( r ) Vol. V. p. 15, 19, 26. Hobbes's Works p. 10; 
( u ) Vol. V. p. 20, 27. 
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Upon this foundation he efpoufes the 

opinion of Des Cartes, that there are no 
Truths or Relations of things independent on 
God j that they may be immutable a?id eternal, 
becaufe God willed and ordered, that they jhould 
be fo -, but that they cannot be in any fenfe in
dependent on God, by whefe energy the imiverfal 
Nature, and all the Truths arid Relations arif-
ingfrom it, werefrji created, or began to ex-
iji. Thefe Relations, if 'any fuch there were, 
could not begin to exifl in any proper fenfe, till 
thofe fyjiems of Nature, to which they belong, 
were called into actuality; that is, thefe re
lations did not exiff, as fo many Arche
types or Ideal Standards for God to confult, 
as it were, when he created the fyflem of 
Nature ; but he created the fyitem, and 
they began to exiil. The Effences or Rela
tions of things are dependent on God doubly, as 
he called thefe Effences into Exijlence, and as 
he created Beings capable of perceiving them. 
There has has been a diflinciiQn, he fays, be
tween Exi/lences, thai depend on the Will of 
God, and Effences, that do not depend on it 3 
but the dijlintlion, he thinks, is not <very 
clear. Now it feems to me, that nothing 
can be clearer. His Lordlhip however will 
have it to be obfeure, and propofes to re

move 
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move the obfeurity by removing the diftino 
tion, and by underjla?iding Ejfences to be no
thing more, than manners of being determined 
by the power, that gives the being, and man
ners of conceiving, determined by the power, 
that forms the conceptions: that is, by mak
ing both the one and the other dependent 
upon God, and ib taking for granted the very 
point, that mould be proved. He con
cludes withDes Cartes, and, let Metaphyiical 
Divines fay what they pleafe, as he thinks, 
with good reafon, that God is the Author of 
the EJfence, as well as Exifience of all, that 
he created. (w) 

Thus his Lordfhip reafons ; and thus he 
attempts to deflroy our notions of God's 
Moral perfections, by mewing the general 
ideas of thofe relations, on which they are 
grounded, to be fantaftic and imaginary. 
All this he has mixed with a great deal of 
ridicule about incorporeal Subftances, eternal 
Ejfences, i?idepende?it Natures-, and he 
charges Plato and Cudworth with fuppofing 
certain effentialforms or moulds, wherein dif
ferent things were cafl to confliiute different 
natures; patterns or archetypes, according to 

which 

(-) Vol. V. p. 4, 7, 11. 
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which every thing is what it is. (*) His-
Lordfhip is every where fo much above the 
pedantry of referring to what he cites, that 
it! is impoilible to fay, whether his charges 
be well grounded, or not. I will fpend no 
time in tranfcribing from Plato, as you may 
foon inform yourfelf by confulting his Par-
menides, how far he is guilty of the charge, 
which is here brought againil him. In the 
mean time I will venture to affirm of Cud-
worth, that however a greatnefs of concep
tion might fometimes tempt him to ufe fuch 
flrong Metaphorical terms, yet he never 
meant any thing more, by this manner of 
expreffion, than to illustrate a very impor
tant queilion; and which, I trull:, may yet 
be defended upon Cudworttis own princi
ples, though his Lordfhip has done his ut
most to difcredit and explode it. 

The queffion, I mean, is this: That 
there are certain eternal Truths, which muit 
determine the Deity; certain eternal Rela
tions, to which he would conform; certain 
eternal Rules, according to which he would 
act, in the Creation and Constitution of 
the Syftem of Nature. Nor let me here be 
flopped by a Difputant, for a Reafoner 

would 
( x ) Vol. V. p. 12, 20. 
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would not ftop me, to be afked infultingly, 
how thefe Relations can be eternal, when 
the very Syftem, from which they refult, 
was created in time ? (y) which is juftVas 
if you fhould afk, how three and two could 
make five fifty Years ago, when you have 
not perceived them much above forty ? We 
know, that thefe Relations could not be per
ceived, till the Syftem was created, and till 
intelligent beings were created to perceive 
them -} but then we know, that the Deity 
forefaw and comprehended them from all 
eternity, and that is enough to fupport 
the propriety of the expreflion. Hence we 
may fpeak in Plato's language, and without 
fpeaking unintelligibly, that both the Syf
tem, and the Relations refulting from it, ex-
ifted in the divine Mind from all eternity. 

Their eternity being fettled, the next 
point is, whether, or no, thefe Relations 
can in any fenfe be confidered as a Rule, by 
which the Deity muft. be determined in the 
Creation of the Univerfe ? We humbly 
conceive, they may : His Lordfhip flatly 
denies it, affirms fuch a notion to be no

thing 

( r ) Thefe Truths could not begin to exifl in any prober 
fenfe, till thofe Syflems cf Nature, from zvhich they refult, 
were called into actuality. Vol. V. p. j . 
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thing lefs than blafphemy, and, as I men
tioned above, called Clarke an impious Dog-
matifi for prefuming, in this manner, to 
give Laws to the Deity, and to limit him 
by any other Rule, than that, which Infinite 
Wifdom prefcribes to Infinite Power: as if 
he, who created allfyftems, by which the -va
rious natures and more various relations of 
things are conftituted, could not have created 
them in what manner he pleafed, and ac^ 
cording to Rules inconceivable by us. (z) 

Now I am ready to own with his Lord-
fhip, that God, as Creator of all Syftems, 
is not confined to this or that particular 
mode of creating any, and that he can cre
ate them and their relations in manners 
infinitely various ; but this I conceive (and 
what is well worth obferving, I cannot help 
conceiving it, if I think at all about it) that 
there muft be neverthelefs fome certain 
Rule or Proportion, to which even infi
nite Wifdom kfelf mull: conform, in the 
Creation and Conflitution of all thefe vari
ous Syftems. 

His Lordfhip indeed would tell me, that, 
when I talk in this manner, / deferve no 
more credit than a man in a delirium, that 

(*) Vol. III. p. sh 53-
my 
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my conceptions, as clear as I think them, 
are purely fantaftic, and that I may as well 
pretend to conceive, under the notion of 
triangularity, a general idea of a triangle, 
abnxacled from every particular triangle, 
as to conceive a Rule of aclion to the 
Deity, abnxacted from the relations, which 
are conftituted by the Syftem. But it is very 
plain to me, that this inftance of the tri
angle, which his Lordfhip is fo fond of, 
has utterly milled h im; nay, and what 
is ftill worfe, at the moft unfortunate con
juncture, even while he was laying the 
foundation of his Syftem. I no more be
lieve than his Lordfhip, that the Under-
flanding has a power of conceiving fuch, 
an Archetypal Triangle : I hold, that no 
fuch general idea can poilibly be attained ; 
and I fay too, that the Doclors ofAbjlraclion 
held the very fame, though his Lordfhip 
has charged them with holding the con
trary. (a) 

When a Geometrician, fays Cudworth, con-
fiders a cTria?igle, being about to demon/Irate, 
that it hath three angles equal to two Right 
angles, though he will certainly have the 
Phantajmatical picture (or fenfible idea) of 

(») Vol. V. p. 26. 

G feme 
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fame Triangle in his Mind, becaufe every ex-
prep piclure of a Triangle miijl of necejjiiy be 
either Qbtuje-angular', or ReSia?igidar, or 
Acute-anmlar, vet he will alfo have a Noe-
maiical Perception (or Intellectual Idea) of 
it too -, becaufe that, which in his mind is the 
fubjeffi of the Propofiiion, is the Ratio of a Tri
angle, undetermitied to any of thefe Species, 
The fubjeB of this Theorem is not a?iy Indivi
dual Triangle, or Particular Species of Tri
angle, as fenfe takes cog?iizance of it, but it is 
the General and Immutable Notion or Idea of 
a Triarigle, comprehended i?i the Mind, as 
the Exemplar of all its various Species; (b) 
and which, I affirm againfr. his Lordmip, is 
reprefentative of them ail, though in the 
mean time determined to no one particular. 

You fee, that his Lordmip has borrowed 
his Alluiion, and you fee, that he has bor
rowed it on purpofe to miireprefent i t : for, 
place it but in its true and proper light, 
and it leads to a Concluiion juft oppoiite 
to that, which his Lordfhip draws from it. 
It mews, that Abltraction, in the fenfe we 
underftand it, is not only a poflible, but 
an actual way of arriving at knowledge. 

It 

(b) Cud worth Of Eternal and Immutable Morality, p, 
I43, 228, 
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It mews too, what Cudworth intended it to 
mew, that as the Mind, by contemplating 
the various fpecies of Triangles, can abflract 
that Ratio or General idea, which is appli
cable to them all, fo in like manner, by 
contemplating the various natures and re
lations of things, as they appear in the Sy-
ilem, it can abflract that Rule or General 
idea, by which they were all originally 
formed. 

Befides this' inftance of tri'angularity, 
with which his Lordfhip would ridicule the 
doctrine of General Ideas or Univerfal No
tions, he has produced others, fuch as tab-
kity, cuppeity, and ghbeity : intimating, and 
even affirming, that you may as well con
tend for an Eternal Storehouie of Archetv-
pal Tables, Cups,, and Globes, according to 
which models ail others have fince been 
made, as contend for certain 'Eternal Rela
tions^ by which, as by a Rule, all the various 
relations, which have fince arilen from the 
fyftem, were at firft determined and adjufted. 
But his Lordfhip's imagery has here again 
milled him. He evidently confounds the 
things, that are made, with the Rule or 
Proportion, by which they are made ; and 
ridicules us for maintaining the former to 

G 2 be 
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be Eternal, while it is only the latter, which ' 
we maintain to be fo. 

Give me leave to illuftrate in my turn, 
and by the fame allulion, which his Lord-
Ihip makes ufe of -, becaufe, I think, it will 
prove, as it did before, juft the contrarv, to 
what his Lordfhip intended. I will fup-
pofe then an Intelligent and Ingenious Ar
tificer refolving with himfelf to conftruct a 
Machine, Inftrument, or Uteniil of any 
kind, intirely New. Here are now, 'tis al
lowed, no Archetypes, no Exemplars, no 
Original Models to influence or determine 
him. He is quite arbitrary, at liberty to 
range and invent as he pleafes. The Ma
chine at length is formed, and formed en
tirely out of his own imagination. But yet 
if it be formed according to Art, or in a 
perfect manner, it mufl be formed accord
ing to certain Rules and Proportions, which 
exifted previous to its formation, and were 
wholly independent on it. So let the fame 
Artificer frame, if his Lordfhip pleafes, a 
Species of Cups or Tables, perfectly new: 
though they never exifted before, and 
though there are no models to limit or 

o 

confine him, yet if he does not proceed 
according to certain proportions and Stand

ard s4 
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ards, which have their foundation in Na
ture, the judicious obferver will think 
meanly of his fkill. 

Now to apply this, with all poiiible de
ference, to the Deity. God, I will fay with 
his Lordihip, was the Author cf this and every 
other fiftem; he formed the various natures 
mid more various relations of them all; and if 
any Metaphyseal Philofopher mould affirm, 
that he was conftrained by certain Arche
types or Original Exemplars, independent 
on him, in the production of this or that 
fyftera, I will join with his Lordihip in ex
ploding the abfurdity. But though God 
had no Archetypes, which could deter
mine him to particular modes, and though 
he could have ordained thefe Syftems as 
well as the relations, which are constituted 
by them, in manners infinitely various, yet 
there muft frill have been fome Rule, Pro
portion, or Rectitude, to which, as I have 
faid above, even Infinite Wifdom muft con
form in the production of all thefe Syftems ; 
and what muft this Rule be, but the Eternal 
relations of things? 

The idea of thefe Eternal relations, which 
his Lordihip declares fantaftic, has at leaft 
this characteriftic of reality, that it obtrudes 

itfelf 
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itfelf on us, whether we will, or no. For 
to what purpofe is it to reply, that thefe 
Relations are confined to the Syftem, from 
whence they arife; and that God created 
the Relations, when he created the Sys
tem ? This is only to remove the idea one 
ftep farther off: For if we -fuppofe, and it 
is nothing but fuppoiition, that God created 
the Relations, when he created the Syitem, 
yet we cannot help conceiving at the fame 
time, that he created them by fome other 
Relations, thofe by others, and fo in aetern-
um. ( c) Thus the idea of thefe Relations 
will ever return, and force itfelf upon the 
Mind, in fpite of all efforts to keep it at a 
difiance ; and thus, by his Lordihip's leave, 
we arrive, and without any prefumption or 
impiety, at the knowledge of that Rule, by 

which 

(c) T o fay with his Lordihip, that thefe other rela
tions are not our relations, or that God created the 
relations in this fyftem by a Rule, which we know no
thing of, is to fay, that God did, and yet that he did 
not, create them by a Rule. For if we can apprehend 
the relations themfelves, we may likewife apprehend 
the Rule, by which they were created. In Ihort, the 
Rule and the Relations mufl be one and the fame: un-
lefs we can fuppofe the Ratio of a Triangle in this Syf-
tem, to be created by the Ratio of a Circle in fome 
other; or, that what is injuftice and cruelty in Man, 
may yet be juftice and goodnefs in God. 
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which the Deity ads, and therefore at the 
knowledge of thofe moral perfections, which 
are conftituted by it. 

His Lordfhip, it is plain, was preffied 
with thefe difficulties. He found them in-
furmountable: And therefore, in order to 
evade, what could not be anfwered, he re
bukes us for reaibning of the Divine Nature 
upon Human Ideas, and for fuppoiing in
telligence in God to be the fame, as intelli
gence in Man. But how ridiculous is this ? 
and how mull: a Philofopher be diftrefled, 
when he is forced to recur to fuch foolifh 
evafions r As if, when Men think and fpeak 
at all about the Deity and his perfections, 
they mufl not think and fpeak after the 
manner of Men: As if too Intelligence 
mull not always be Intelligence, however 
it may differ in Manner or Degree. Juft 
fo his Lordfhip, feeing fome Phenomena in 
the moral World, which contradict our 
notions of juftice and goodnefs, and yet un
willing to admit a future State, affirms, 
without any proof at all, ( d) that juftiet 

and 

(d) I fay, without any proof at all; for though his 
^Lordfhip might urge fome Phenomena in the Moral 
World, fuch as the mifery of good Men &c. which are 

repugnant 
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and goodnefs in God are different from jufiice 
and goodnefs in Man. But is not this to 
lilence by authority, when he cannot con
vince by reafon ? Yes, it is; and a Papift, 
by only the fame licence, which his Lord-
ihip here ufes, might eafily maintain His 
Trajifubflantiation, The Bread and Wine, 
he might fay, appear to you to be Bread and 
Wine -j but they are, in truth, real Flefh 
and Blood. Goodnefs and Juitice, fays his 
Lordihip, appear to you under fuch and 

fuch 

repugnant to our ideas of jujllce and goodnefs, yet thefe 
Phenomena are not fufficient to eftablifh this Pofition, 
that Juftice and Goodnefs in God are different from fuf 
tice and Goodnefs in Man; becaufe the Juftice and 
Goodnefs of God, according to our ideas of them, may as 
eafily be collected and afcertained, a pofieriori, from the 
Conftitution of the moral World, a? his Wifdom and 
Power from the Conftitution of the Phvfical. Thefe 
phenomena therefore are only Particular exceptions to 
a General rule, according to his Lordfhip's way of 
confidering them : but they are not even fuch ; for, as 
I have obferved above, they do not refult from the Syf-
tem, as it was ordained originally by God, but only 
as it has been difordered and inverted by a creature, 
whom he waspleafed to endue with a freedom of act
ing. — Thofe who would fee the Moral Attributes of 
the Deity collected and eftablifhed, a pojlerioii, from 
the Syflem, I refer to the 2d of four Letters, exhi
biting a Vietv of Lord Bolinghrokes Philofcphy: where 
they will find this queftion treated in a very mafterly 
and able manner. 
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fuch modes -, but they are notwithstanding 
different in God. Thus they both argue, very 
hypothetically, in defence of their refpective 
Syftems ; and if the Papift, to enforce his 
arguments the better, works them well up 
with the high-founding and awful Epithets 
of adorable^ tranfcendent, incomprehenjible^ 
his Lordfhip, I can affure you, is never a 
whit behind him. (e) Strange revolution 
of things! Here's an old, exploded Church-
Argument, which was formerly employed 
to fupport Nonfenfe and Myftery againft 
Senfe and Reafon, newly vamped up and 
entered into the fervice of Atheifm. 

And now I have difclofed to you that pro
digious Thought, from which this jirfi Phi-

H lofophy 

(«; Thus his Lordfhip, Vol. III. p. 247. Vol. V. 
p. 311, 312. afcribes all conceivable (it fhould be, in
conceivable) perfections to God, adores his Majejiy, and 
blejfes his goodnefs, though transcendent. But we may 
affirm of his Lordfhip, what Le Clerc affirmed of 
Bayle upon the fame occafion, that ihefe words, in his 
Mouth, have neither fenfe nor meaning ; Ce font des pa
roles, qui «' ont point de fens, dans fa bouche. Bib!* 
Choif. T om. XII. p. 267. In like manner Epicurus^ 
after he had excluded a Providence, wrote a Book, de 
Sanclitate. Upon which Tufty makes Cotta fay, ludi-
mur ab honiine, non tarn face to, quam ad fribendi licerm* 
am libera : qua; enim potejl efje Sanilitas, fi Dii hiimana 
non cur ant? de Natur, Deor. L, 1. §. 44. 
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hfophy of his Lordfhip's originally fprung. 
He told his friend Swift, if you remember, 
that he had Jlarted a Thought, which would 
render all our Metaphyseal Theology both ridi
culous and abominable. ( f) The Thought, as 
you have feen, is, that God's Rule of acting 
is different from Man's, and, confequently, 
that Juflice and Goodnefs in God are dif
ferent from Juflice and Goodnefs in Man. 
This Thought was to render all our Metaphy

seal Theology both ridiculous and abominable ; 
that is, it was to prove our ideas of God's 
moral perfections to be fantaftic and vain, 
and fo to render all the Concluiions, which 
have been deduced from them concerning 
a Providence and a future State, precarious 
and doubtful. The fame effort of Mind, 
which produced this Thought, enabled his 
Lordihip likewife to difcover that Plot, of 
which you have heard above : But his Lord
fhip's Thoughts, as well as his Plots, come 
all to nothing. We are able to acquire very 
clear and very real ideas of God's goodnefs 
and juftice ; and therefore the Conclufions, 
which have been deduced from them, are 
neither more ridiculous nor abominable, but 
as folid and unfhaken, as if this Thought had 
never been jlarted. I 

(f) Pope's Works Vol. IX. Let. 48. 
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I prefume it appears from what has been 

(aid, that his Lordfhip's Hypothecs con
cerning the moral Attributes of the Deity, 
which yet he calls a Vindication of the ways 
of God to Man, cannot ftand the teft of an 
abftract examination ; but when it is consi
dered in the concrete, and applied to the 
purpofes, for which it was invented, the 
abfurdity, you will fee, will be ilill more 
finking ; it will then be found to Jhock all 
common fenfe. 

His Lordmip, if you remember, had fub-
mitted to the unequal distribution of good 
and evil in this life as to a Fad, which could 
not be controverted any longer; and had 
owned in confequence, that the World a-
bounded with innocent and good Men, 
who, without any fault of theirs, were ne-
verthelefs opprefled with unhappinefs and 
mifery. Such, it is imagined then, would, 
if they had no profpect of future retribution, 
be apt to fink under the weight of defpair, 
and to murmur within themfelves about the 
caufe of their Creation, or, why they were 
created only to be miferable : And they 
would finally be tempted to think hardly of 
the juftice and goodnefs of the Being, who 
created them. 

H 2 Now 
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Now to one of thefe, we will fuppofe his 

Lordfhip to arrive with hisJirji Philofophy, a 
profefTed vindicator of God's goodnefs and 
juflice. How he would addrefs fuch an 
object, you have heard already. He would 
call his murmurings impiety and blafphe-
my; he would charge him with prefumption 
for fuppofing Juitice and Goodnefs in God 
to be the fame with, or even to bear any \ 
Analogy to, Juilice and Goodnefs in Man; 
he would allure him, upon his Word and 
Honour, that God's Rule of acting was 
very different from Man's -y and that there
fore, notwithstanding all his murmurings 
and complaints, he might be dealt withal 
very juftly and mercifully according to God's \ 
Rule, though very unjulrly and cruelly ac
cording to Man's, (5) Should this Inno

cent 
(*) T h e Comfort, which this Philofophy provides 

for fuch afflicted Innocents, is exactly of a peice with 
the Senfe and Reafon of it. Hope and Refignation to 
the will of the Supreme Being are frequently prefcribed 
by his Lordfhip in the folemneft and devouteft terms. 
But Hope, as well as Faith, muft imply a Subftance 
in Reverfion, or elfe it has no foundation at all: and 
to talk of Hope, as a fupport under Afflictions in this 
life, is ridiculous in a Philofopher, who denies another. 
So alfo Resignation to the will of a Being, whom we 
know to be Juft and Good, is, without doubt, a great 
relief to a Creature in diftrefs; but Refignation to a 

Being 
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cent not happen to be deeply verfed in 
ahftratt Philofophical reafonings, like his 
Lordlhip, he might at firft be frightened, 
filenced, and confounded: But, if he was 
a Man of tolerable good fenfe, he would 
foon recover himfelf, and reply, as he might 
with Truth and Reafon of his fide, that, 
though he was not permitted to determine, 

) what 
Being in the cafe of fufferings inflicted, where we 
cannot difcern him either Juft or Good, is no relief at 
all. It is, in truth, no longer Reftgnation, but Sub-
miffion : a Submiffion, which is paid to Tyrants and 
Oppreflbrs, and which only proceeds from a want of 
power to refill them. 

And here again we perceive a remarkable conformity 
between his Lordlhip and Mr. Hobbes. Hobbes was led 
by thefe fame principles, which his Lordlhip hath trans
cribed into his firjl Philofopby, to found all Obedience 
and Refignation to God, upon Man's inability to refift 
him. The Right, fays he, whereby God reigneth over 
Men, is to be derived, not from his creating them, as if 
he required Obedience as of Gratitude for his benefits, but 
from his irrefiftible power. It is from this Power, that 
the kingdom over Men, and the Right of affiicling them at 
his pleafure, belongeth naturally to God Almighty; not as 
Creator and gracious, but as Omnipotent. And though 
Punijhment or Afifiiclian be due for Sin only, yet the Right 
of affiifting is not always derived from Mens Sin, but from 
God's Power. Hence he concludes, and well he may, 
that the only reafon, why Men are fuljecl to God, is, be-
caufe they are not Omnipotent, or have not power fufificient 
to refift him, Hobbes's Works p. 256. and De Cive 
c, XV. §. 7. 
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what Juftice and Goodnefs were in God, or 
even to reafon about God's Moral Nature at 
all, yet he was very fure, that fuch a Being, 
as the Supreme mult needs be, would ne
ver create Men only to be miferable 5 and, 
that fuch a difpenfation of Things could no 
more be jufl and good according to God's 
Rule, than it could be juft and good ac
cording to Man's. * 

His Lordihip was aware, that all this fine 
reafoning might be overturned at once by 
fuch a reply : And therefore he flies, as you 
will now fee, to another Hypothefis, as 
chimerical and fantaftic, as any of his for
mer. He affirms then, *ifs arbitrary tofup-
pofe, that Man was created to be happy ; that 
God might have other ends in making Man, 
than that of making an happy creature; that 
numberlefs Worlds, and Syjlems of Worlds, 
compofe this amazing Whole, the Univerje, 
whereof this, we inhabit, is only a Part; and 
confequently, that the Divine Attributes are 
exercifed in fuch innumerable Relations un
known to us, that we, who fee them in one Re
lation alone, cannot apply them with any pro
priety or certainty. (h) 

When 

(*) Vol. V. p. 326, 329, 63. 
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Wheir Divines infer a future State from 

the unequal distribution of good and evil* 
they fall under his Lordfhip's cenfure for 
ajjuming the jujlice and goodnefs of God's dif-
penfations, in this Syftern, to be capable of no 
other Vindication, than that, which fuppofes 
another; (*) and yet, you fee, his Lordfhip 
has recourfe to another Syftern for the Vin
dication of thefe Attributes, as well as Di
vines, fo that his Lordfhip has fuppefed, as 
well as they. But the difference is, that 
Divines hzNtfuppofed nothing more, than a 
plain natural confequence, which follows 
from a Fact; whereas his Lordfhip's fup-
pofition is altogether irrational and abfurd j 
and, in the firft place, neither true in itfdf, 
nor, fecondly, if it was, fufficient to an-
fwer the purpofes, for which his Lord/hip 
invented it, of vindicating the juftice and 
goodnefs of God. 

i. That Gravity connects the Phyfical 
Syftern of the World, and, confequently, 
that the Bodies, which compofe it, were not 
created for themfelves alone, but mutually 
to depend on, and be fubfervient to one an
other, is founded upon Experiment, and 
confirmed by Demonftration: But that there 

are 

(») Vol. V. p. 64. 
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are any moral Connections between us and 
other Syftems, cannot be fupported by any 
analogical reafoning from hence, becaufe 
there are no Phenomena, on which fuch 
reafoning can be juftly grounded. I do not 
fay, you will obferve, that there are no 
other Syftems of moral Beings, with which 
our Syftem may be phyfically connected, as 
a Part; but I fay, that there are no Moral 
connections, that his Lordfhip knows of, 
between us and other Syftems, and, there
fore, that our moral Syftem is, of itfelf, as 
much a Whole, as if no other Syftem actual
ly exifted. It is not true then, what his 
Lordfhip affirms, that the Divine Attributes 
are exercifed in fuch innumerable relations un
known to us, that we, who fee them in one re
lation alone, cannot apply them with any pro
priety or certainty: for though they may be, 
and probably are, exercifed in innumerable 
relations unknonvn to us, yet we fee them in 
every relation, which can concern us as 
Moral agents, and therefore, may apply 
them with as much propriety and certainty, as 
if we faw them in all. 

2. But admit his Lordfhip's imaginary 
connection between us and other Syftems 
to be real, and that beings are created to be 

miferable 
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miferable in this Syftem, for the fake of 
fubferving the happinefs of fome other j 
how will this anfwer his Lordfhip's purpoie 
of vindicating the juftice and goodnefs of 
God ? Surely, not at all: it leaves his ju£-
tice and goodnefs exa&ly where it found 
them, and is, moreover, a manifeft im
peachment of his Wifdom; for it implies, 

' that God could not create one Syftem of 
beings to be happy, without creating at the 
fame time another to be miferable. His 
Lordmip indeed has faid, that 'tis arbitrary 
to fiippofe, that God created Man to be happy : 
he might as well have faid, that God created 
Man to be miferable. And, in effect, he 
has faid it, and thus has fallen into the blaf-
phemy and impiety, which he charged 
upon St. Aujiin j (k) with this difference 
only, that St. Aujiin, as he fays, fuppofed 
this mifery Eternal, whereas his Lordmip, 
in his mercy, makes it but Temporal. 

I have now drawn out, and laid before 
you, fome of the great outlines of this fa-

(k) St. Auftin broached Doctrines very unworthy of 
the Supreme All-perfecl Being. Is it necejfary to quote any 
other, than this, that God created nu?nbers of Men for no 
purpofe but to damn them ? But let us fay, blafphemat: 
and let us not impute fuch cruel injuflice to the All-perfeSt 
Being. Vol. 111. p. 336.. 

I mous 



{ 3* ) 
mous Firji Philofophy. The unequal di
ftribution of good and evil was, if you re
member, the point we fet out with, and the 
foundation we laid for a Future State. (l) 
This his Lordfhip cavilled at, but durft not 
deny, becaufe it is a Fact: and though an 
able writer, like his Lordfhip, might eaiily 
drefs up an Hypothecs in fuch a manner, as 
to deceive undifcerning readers, yet Facts 
are ftubborn things, and will not be fo 
managed. But, as a Future State would 
not unavoidably follow from this Fact, un-
lefs God were a juft and good being, his 
Lordfhip then endeavored to fhew, that 
God is neither jufr. nor good, that is, ac
cording to our ideas of juftice and good-
nefs: which laft claufe was added merely 
to fcreen the blafphemy and impiety of the 
Pofition ; for, in reality, it amounts to ex
actly the fame, as if he had affirmed, that 
God was neither juft nor good at all. His 

Lord-

(') This was done merely to obferve fome little me
thod with his Lordfhip, or elfe the unequal diftribution 
of things is by no means the fole foundation of a Future 
State. We are able, from our knowledge of God's 
Moral Attributes, to afcertain and eftablifli his Moral 
Government of the World : and from hence we collect, 
that he will punijb the wicked in a life to come, whereas 
the unequal diftribution of things only proves, that he 
will reward the good. 
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Lordfriip feemed at length to have thought 
fo himfelf: he grew diftruftful, and did 
not care to reft his caufe even here: and 
therefore, after a tedious attempt to prove, 
that Juftice and Goodnefs in God are dif
ferent from Juftice and Goodnefs in Man, 
he affirms, that a Future State would not 
follow from this unequal diftribution, even 
though they were the fame -, becaufe God 
was not obliged to make Man a happy 
Creature, but might, confiftently with both 
thefe Attributes, fuffer him to be unde-
fervedly miferable. And if, laftly, you en
quire into the grounds of this flrange fup-
pofition, his Lordfhip flies to other Syftems 
to furnifh himfelf with Reafons; which, 
you will fay, was very wifely done, for 
moft certainly there are none to be collected 
from this. Thus, you have feen, to what 
miferable fhifts this unhappy Philofopher 
was driven : how, to avoid the horrors of 
a Future State, he retreaied from one Hy-
potheiis into another, till at laft he was 
forced to quit this Syftem of Beings, and 
to foar as far, and as high, as imagination 
could carry him -, from vuhmce he defended 
again, armed with new Syftems and argu-

I 2 meats 
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ments a Priori, which clajked with the Pha-
?:omena. (m) 

The great dengn of his Lordfhip, in thefe 
Philofophical lucubrations, was to vindicate 
the caufe of God and Religion. It was this 
caufe, as he tells us, which moved him to 
engage in abJiraB philofophical reafonings, 
when life was far advanced j (n) and, in 
ihort, he hardly wifhed to live for any 
other purpofe. How he vindicated the 
caufe of God, you have heard already : and 
how he vindicates that of Religion, by this 
time, I fuppofe, you may have but little 
curiolity to hear. For you have feen the 
very foundations of it utterly fubverted, the 
great fanctions of it treated as fantaftic and 
imaginary, and the whole of it reduced to 
the fimple naked exiftence of One Eternal 
Reafon. (°) I will not defcend therefore in
to any detail about it, for fear of tiring you 
as well as myfelf, but only fpend a word 
or two, jufl to let you fee, what his Lord-

ihip 
(m) Vol. III. p. 327. 
n vol. HI. P. 183. 
(°) His Lordfhip affirms this Tingle Article to be fuf-

ficienr. A Firft Caufe of all things, fays he, is the God of 
Natural "Theology : and as the tvhcle fyjletn of the Univerfe 
bears tefimony to this great truth, fo the whole fyjlevi of Na
tural Religion rejls upon it, and requires no broader foun
dation. Vol. V. p. 316. 
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fliip means, when he talks of Religion; 
or elfe you may reafonably fufpect, that he 
has no meaning at all. 

His Lordfhip allows then, that there is 
really fuch a thing, as a haw of Nature or 
Natural Religion ; that this Law is colleBed 
by human Reafon from the effential differences 
of things in our Syjlem; that a knowledge of 
tbefe effential differences leads to a knowledge 
of the Morality of aclions; that the practice of 
Morality therefore is impofed and enjoined by 
the con/litution of the Sy/iem, as by a Law ; 
and that, when it is thus impofed and enjoined^ 
the Will of Man mufl be determined as effectu
ally, and obliged as ftrongly to it, as it can be 
determined and obliged by the tnoft powerful 
principle of human Nature. (p) This, though 
repeated, as his Lordmip's way is, in feve-
ral parts of his Works, (q) and treated ia 
a confufed and inaccurate manner, is how
ever the Sam of all he comprifes under 
Natural Religion. 

Hobbes, you know, has been called an 
Atheift- for afferting all actions to be in 
themfelves indifferent, till the Civil Ma-
giftrate had made a difference between 
them, by commanding fome, and by forbid

ding 
(?) Vol. IV. p. 282—289. 
{*) Vol. V. p. 46, &Tf. 196: 
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ding others. His Lordfhip himfelf blamei 
him upon this very account, becaufe this, 
fays he, is to put the Supreme Being out of 
the Cafe entirely\ and to afcribe no kgi/Iative 

power, or no exercife of it to him : whereas 
his Lordfhip not only contends for the ef-
fential differences of things, and a Law of 
Nature arifing from thefe differences, but 
declares likewiie this Law to be a Law in 
a flriB and proper fenfe, a pojitive Law of 
God, enaSted as truly by the Divine Will, and 
promulgated as tridy by the Divine Authority, 
in his Works, as it would have been in his 
Word, if he had fpoke to his Creatures. (r) 
But as wide as this difference may feem 
between his Lordfhip and Hobbes, it is, to 
all the real purpofes for which it was made, 
in truth, nothing at all. Hobbes made all 
actions indifferent, and left no certain Rule 
for Man to conform to : his Lordfhip al
lows the differences, and in lifts upon the 
Rule. It is true, he does fo; but then, 
by excluding God's Moral Government of 
the world, and fuppofing Man accountable 
to none but himfelf, he puts the Supreme 
Being, and all legijlative power belonging to 
him, as entirely out of the Cafe, as Hobbes 

had 
(') Vol. V. p. 86, 87. Vol. IV. p. 285, 6. 
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had done before h im: and thus, though 

o 

he does not make the Rule indifferent, he 
makes it in a manner indifferent, whether 
we conform ourfelves to it, or not. 

But his Lordfhip iniifts upon the diffe
rences of things, and upon the Rule arifing 
from them : which Rule he affirms to be 
ifnpofed and enjoined by the confiitution of the 
Syjiem, as by a Law, and is, he fays, fuffi-
cient, or nothing is, to oblige and determine 
the will of an Intelligent and Rational crea
ture, like Man. Impofed and enjoined, as by 
a Law ? Surely this can not be faid in any 
proper fenfe; for what is a Law without 
its fanctions ? (s) The differe?ices, it is true, 

con-
(s) His Lordfhip felt the abfurdity of this, and there

fore fays, that this Law of Nature has its fanSfions in 
the Theijlical Syjiem, exclufive of Moral Government: 
becaufe it affumes, that the General happinefs or mifery of 
mankind depends upo?z the obfervation of this Laiv. But 
this was only faid for form's fake, and is, in his Senfe, 
no Sanction at a l l ; for, you fee, he makes this happinefs 
or mifery General, and regarding men only as eolleelive bo
dies or members of Society, and not as Individuals. Vol. IV". 
p. 287, 8. National Virtue and National Vice, fays he, 
have always produced National happinefs and National mi
fery, and are, by confequence, the great fanclio?is of the Law 
of Nature. Vol. V. p. 472. And thus though he talks 
elfewhere of all ?nen finning againft the order of Nature 
more or lefs, and of their fujfering more or lefs by the uni-

2 form 
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continue what they were, even though 

to 

God's Moral Government be excluded: 
but then they can be coniidered only as Na
tural, and not as Moral, differences. As 
fuch however, they would be fufficient to 
oblige and determine the will of Man, if Man 
was made up of nothing but Intelligence and 
Reafon. But, alafs ! there are other Ingre
dients in his Compofition, fuch as Inftincr, 
Appetite, and Paffion, which are generally 
too hard for Reafon, and which would 
make him deflect perpetually from this Ride 
of Right, without fome Wronger principle, 
founded in the Will of a Superior, to con-
troul and reftrain their force. When there
fore his Lordfhip affirms, that the diffe
rences of things, coniidered merely as fuch, 
mufl determine the Will of Man as effectually>, 
and oblige it asjlrongly, as the mo/i powerful 
principle of human Nature, he affirms what 
is mocking to both Reafon and Experi
ence. 

But the fureft way of arriving at Truth 
in this and all other queftions is to de
duce it from the confutation of the Sv-

Item 

form or general ctntrfe of it, yet nothing binders in his Sy-
item, but that the Sin may lie at one door, and the Suf-
prings at another. Vol. V. p. 2cg. 
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ftem before us. Contemplate, then, the 
frame and nature of Man, his fituation and 
condition, in fhort, life and manners: and, 
now, tell me, if the practice of Morality, as 
fecured as his Lordfhip thinks it, would 
not be rendered equally precarious and un
certain, either by fuppoiing all actions natu
rally indifferent, or by fuppoiing Man at 

) liberty to confider them as fuch. In both 
cafes he is free to create a Rule to himfeif -3 

and, in the creation of this Rule, to follow, 
as Reafon, if Reafon prevails, or, if Reafon 
does not prevail, which would generally 
happen, as Caprice, Opinion, or Faihion 
lead the way. From which I conclude, 
that the foundations of Morality, with re
gard to practice, are as effectually over
turned by his Lordfhip, who denies God's 
Moral Government of the World, as they 
were by Hobbes, who denied the differences 
of actions j and that all, his Lordfliip fays, 
about a Law of Nature, a pofitive Law of 
God, enaSied by Divine Will, and promul
gated by Divine Authorityj is no better than 
jargon upon his Lord/hip's principles. 

Upon the whole then you fee, that the 
difference here between his Lordfhip and 
Hobbes is not a whit more real, than it was 

K be-
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between his Lordihip and Epicurus above. 
For though his Lordihip confefTes the ex-
iftence of One Eternal Reafo?i againft Epi
curus, as well as the differences cf actions 
againft Hobbes, yet he hath, as effectually 
and virtually denied them, as they have: 
that is, Religion and Morality fuffer ex
actly the fame from his Lordihip, who 
confefTes, as they fuffered from Epicurus 
and Hobbes, who denied them. In the 
mean time, though I am inclined to be
lieve, that his Lordihip might differ, in real 
fentiment, from Epicurus, yet I am not fo 
fure, that he differed from Hobbes. I will 
not affirm, but I iufpedt very ftrongly, that 
his Lordihip was not fo perfectly convinced 
of this natural difference of anions, as he 
would feem to be; but that he considered 
them in much the fame indifferent arbitrary 
light, as Hobbes himfelf had considered 
them. My Sufpicions are grounded upon 
the two following Reafons. 

In the firft place, his Lordihip, you 
know, has abfolutely declared againft Ge
neral Notions ; and in regard to Morality, 
which is the point we are now upon, he 
has delivered himfelf, if you remember, in 
thefe very terms: That though men frame 

ideas 
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ideas or notions of fetch particular aBions or 
injiances of behaviour•, as they term jujl or 
unjujl, yet they neither do nor can frame any 
ideas of Moral or Immoral in general; no, 
nor any general idea of thefe particular kinds, 

•jufi and unjujl. (f) Now if this be really fo, 
it mould feem, as if there was no Standard 
of Moral perfection, iubiifting in Nature ; 

) no general Rule or Teft, by which the Mo
rality of actions could be determined ; and, 
confequently, no abfolute Fitnefs or Unfit-
nefs of things. Might not Goodnefs then, 
as his Lordmip fays, be coniidered as a 
Mode; one thing at one time and place, another 
thing at another time and place ; one thing 
at Geneva, a?iother thing at Rome ; one thing 
in the North of Germany, another thing at 
London ? (u) and might not all other per
fections and imperfections in Morality be 
thus coniidered ? 

In the next place, it is remarkable, that 
his Lordmip makes one of the great Sanc
tions of Morality, and that too the only 
fanction, which his Philofophy allows it, 
to be the Power and Authority of the Civil 
Magistrate. He calls Civil Magijlrates, the 

K 2 Vice-

(t) Vol. III. p. 432. 
(») Vol. V- p. 431. 
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Vicegerents of Providence ; (w) ordained for 
the punijkment of Individuals. Individuals, 
he fays, are the objects of human juftice ; So
cieties of Men, of Divine juftice. Individuals 
are deterred from Immorality by various pu-
nijhments, which human juftice infliSls; but, 
when the immorality of Individuals becomes 
that of a whole Society, then the judgments of 
Godjotlow. (x) Here it is evident, that his 
Lord (hip, as well as Hobbes, fuppofes the 
practice of Morality to have no fecurity, 
but what it derives from the Power of 
the Magistrate. But, you will fay, though 
the care of Morality be committed to the 
Magistrate, it doth not follow, that the 
Magistrate can determine what Morality is, 
or fix thofe relations and fitneiTes of things, 
by which it is determined. Why no, it 
doth not Strictly and logically follow; but 
this I think, and I will leave you to con
sider on it, that when the Civil Magistrate 
is once agreed upon to be the fole Protector 
or Guardian of Morality, (y) he will pre-

fently 

(w) Hobbes calls them God's Lieutenants all through his 
Works. 

(x) Vol. V. p. 494, 472, 481, 495. 
(7) I hy,fole Proteclor or Guardian-, for his Lordfhip 

allows neither a Providence, nor a Future State, nor 
even a Moral Senfe* 
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fently become the Interpreter of it too : 
Reafon and Private Judgment will gradu
ally be fubjected to the power and autho
rity of this Leviathan; and there will be 
as many Moralities in the world, as there 
may happen to be Civil Magiftrates. So 
that, in fhort, his Lordfhip and Hobbes, 
however they may differ in Words, or, it 
may be, in Theory, come exactly to the 
lame in Practice; and if Hobbes would 
make all actions indifferent by Nature, his 
Lordfhip would make them fo by Will. 

You may have obferved, in the courfe 
of thefe remarks, that I have frequently 
placed Hobbes and his Lordfhip together: 
and my view in this was to let you fee, 
how great the likenefs is between thefe two 
Philofophers. His Lordfhip indeed exprefsly 
difowns being a difciple of Hobbes's; but for 
my part, I difcern very plainly, that the 
main principles of his Syftem are taken 
from this Phiiofopher ; and I am far from 
thinking him the Original, he has affected 
to be thought. His LordfLip, being a man 
of Genius, has thrown fome things into 
new lights; difguiied others fo, that they 
can hardly be known again. He has ad
ded, tranfpofed, altered, omitted, with all 

that 
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that kind of artifice, which writers gene
rally life, when they fleal from one another. 
But the principles in both Syflems are evi
dently the fame ; and the tendency of them 
both to deftroy Morality and Religion. 

The greateft difference between them, 
which I am able to difcover, is, that Hobbes 
always affected to pay a regard to Reli
gion, whereas his Lordfhip pays none, and 
even profefTes to pay none. He every where 
reprefents it, as an Importure from the be
ginning ; declares it to be pernicious to 
Civil Society, and deftructive of all Peace; 
and thinks, it would be better wholly to a-
bolifh it. There feem to be but two ways, he 
fays, to keep up a fenfe of it in the minds of 
Men: to Jirike the fenfes frequently by public 
andfolemn acis of religious worfhip, and to heat 
the brain by notions of an inward operation 
of the Spirit. One of thefe leads to Superfi-
tion 3 the other to Enthujiam. Superfition is 
folly ; Enthufam is madnefs. It is good to be 
on our guard again/I Both. (z) 

Thus his Lordfhip vindicates the caufe of 
'Religion, in the manner he vindicated the 
caufe of God: that is, by banifhing both God 
and Religion entirely from the World, and 

by 
(?) Vol. IV. p. 310, 311. 
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by fubftituting as dark, as folorn, and un
comfortable a Syftem of Naturalifm, as 
ever poffeffed the brain of the moft befotted 
Atheift. Such a fyltem, his Lordfhip mud 
cafily have feen, could never belong to 
Man, if he had not entertained different 
notions of human Nature from almofr. all, 
who ever thought about it. But different 
notions he did entertain 5 and thefe notions 
milled him. He fuppofed Man to hold a 
very lew rank in the IntelleBual Syjlem ; 
lower, than his Pride has fuffered him to 
imagine. (a) Man, fays he, is not fo pro
perly a Being fuperior to the whole animal 
kind, as a fuperior fpecies- of the fame kind. (b) 
Mr. Tope left a partition between Senfe and 
Intellect, which, it is true, he called a thin 
one : (c) but his Lordfhip has taken it en
tirely away -, makes Intellect in Man and 

Senfe 

(•) Vol. III. P . 328. 

(b) Vol. V. p. 3 7 5 . — The boajiedpower of'framing 
abflracl notions, that is, of afpiring to Thought diftin& 
from Senfe, will be found to be fo far from Jhewlng the 
great force and extent of human Intellect, and from ralfng 
Man up to Divinity, that It will Jluw, on the contrary, 
how weak and how confined this Intellecl is, and fink him 
down into that animality, above which he ajfecls fo vainly 
to rife. Vol. III. p. 417. 

(£) E % on Man. B. I. 226. 
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Senfe in Beaft, to be jufl the fame; and 
that Man is no otherwife fuperior to Beaft7 

than as one Beaft is fuperior to another. 
It was upon this foundation, that his 

Lordfhip philofophifed : and hence, re-
folved to humble Mans Pride, and to re
train him to that animality, above which he 
affeclsfo vainly to rife, his Lordfhip rebukes 
us everlaftingly for fearing too high, for en
deavouring to leap the bounds of humani
ty ; which, according to him, we always 
do, whenever we confider ourfelves as im-
proveable creatures, and make any Extra
ordinary attempts to cultivate our faculties. 
He declares all fuch attempts to be vain 
Curiqfety and bold Prefumption, which render 
us dogmatical in the mid ft of Ignorance, a?id 
often fceptical in the midfl of Knowledge : for, 
fays he, the human Intellect is rather a rank 
than a fertile foil, and is apt tofjoot up 'Tares 
and Weeds with too much cidiure. (d) Nay, 
he is perfuaded, that Men grow not only 
more foolifh by fuch cultivation, but like-
wife more vitious; iince it is notorious, 
that more innocence has prevailed in ignorant 

Nations, 

(d) Let your Satire chajlife and humble that pride, 
which is the fruitful parent of their vain curiofity, and 
hid prefumption, &c* Vol. III. p. 312. 409. 
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Nations, than among thqfe, who have been 
improved in learning and civility. (e) 

This Pride in Man, which has exalted 
him thus above the Brute Creation, is fo 
offenfive to his Lordfhip, that he is even 
angry at our manner of conducting the 
neceffary offices of Humanity, to which 
we are directed by Reafon and Inftinct, 

j becaufe he fuppofes it to have begun from 
hence. A great deal of dull pains, he fays, 
has been taken to enquire into the nature of 
Shame, and to difcover the motives of that 
Modefly, with which almofi all Mankind, even 
the mofi favage, conceal the parts, and remove 
out of fight to perform the acl3 of generation. 
But thefe fame parts, he obferves, are def-
tined likewife to ufes, that are offenfive to our 
Senfes ; and they Jhew, by the necefjity they are 
vf to our being in one defination, and to the 
propagation of our Species in another, a cer
tain mortifying identity of Nature with the 

(e) Vol. V. p. 294. — It would be endiefs to tranf-
cribe all thofe paflages, where his Lordfhip decries learn
ing and the arts of Culture. And indeed a Syftem of 
Naturalifm, to be confiftent with itfelf, muft necef-
farily fuppofe all Cultivation and Improvement of the 
Mind to be not only impertinent, but even pernicious ; 
as tending to difturb that groveling order of Things, 
which fuch a Syftem requires. 

h viieU 
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vikjl of the animal kind. From whence he 
concludes, that the latent principle of this 
Shame or Modefiy is nothing more than a vanity 
inker e?it in our Nature, derived from an opi
nion of excellence and dignity; which makes 
us fond of Jhewing, wherever we canjhew it, 
how fuperior we are to other animals, and of 
hiding, wherever we can hide it, how much 
we participate of the fame nature. (f) So 
that, according to this polite and all-accom-
plijhed Philofopher, Man, to be truly hum
ble, and to deport himfelf fuitably to his 
proper rank of Being, ihould ftrip himfelf 
naked ; turn out abroad among his fellow-
animals, the Brutes; and follow the im-
pulfes of Nature as promifcuouily, and with 
as little regard to time and place, as they 
do. You may have known Men to affect 
humility by feeking low company; but 
you never knew any thing fo humble 
as this. 

I have often wondered, from whence 
his Lordfhip's friend Swift took his image 
of human Nature, as it is pictured under 
the character of Gullivers Taboos. Indeed 
I have lince thought, that he might pom-
bly have been vouchfafed an in%ht into 

his 

(') Vol. V. p. r73> 174. 



(.95 ) 
his Lordfhip's Firft Philofophy ; if this Phi-
lofophy was then in being. But perhaps, 
inftead of fuppofing Swift to have borrow
ed from his Lordfhip, or his Lordfhip to 
have borrowed from Swift, we fhall do 
better to fuppofe them Both Originals : 
Both to have derived their notions from 
one common principle ; from a certain 

) rancour or malignity of temper, which, in
flamed by ambition, and confirmed by dis
appointment, tempts Men to think and 

* fpeak of their fellow-creatures all manner 
of evil. His Lordfhip indeed fays, that 
though the World hath ufed him as fcuwily as 
moft people, yet he never could find in his heart 
to be thoroughly angry with it. (s) How 
fcurvily the World hath ufed his Lordfhip, 
I do not prefume to determine; but that 
his Lordfhip was thoroughly angry with it, I 
am perfectly convinced from the proofs, 
he hath left of it, For it is to this thorough 
anger, I afcribe that dreadful fyftem of Phi^ 
lofophy, of which you have feen an imper
fect fketch above; and which, under a pre
text of humbling Man's pride, tends to 
degrade and vilify his Nature. 

L 2 Be-

Cs) Pope's Works, Vol. IX. Lett, IA, 
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Before I conclude this account of his 

Lordfhip, I think myfelf bound in honour 
to declare, that though his main fcheme be 
full of horror and deteftation, yet there are 
many great and noble Truths delivered 
occafionally by him, and in that great and 
noble manner, which is peculiar to him. 
It would be extremely hard indeed, if in fo 
Voluminous a Collection there mould hap
pen after all to be nothing that is true. His 
Lordfhip would certainly have then been 
the moll: unlucky Philofopher upon record : 
for, though I am quite of TuIIys opinion, 
that there is no kind of nonfenfe, but has 
been taught and maintained by fome Phi
lofopher or other, yet furely there have been 
none, in whom one might not have found 
fomething that is good, fome faint glim
merings, as Plutarch calls them, of Truth 
and Reafon. (h) 

But the greater!, and moft important, 
and the more obvious Truth of all, to be 
learned from his Lordfhip, is of a Practical 
and Moral nature -, and that is, to be ftrict 
and inftant in the Government of our paf-
fions. No advantages from Nature, or 

fituations 

(h) 'Afj-t^ui \p£x<7tiq 7?;? uTsr^Ux; x.at hqfyatr&s, de If. 

ct Ofir. §. 9. 



(77) 
Situations in Life, will avail us any thing? 

without great difcipline and management 
of our own. Ccelum, non animum, mutant, 
qui trans mare currunt. Hor. His Lord-
mip is a memorable inftance of this. He 
paffed through various fcenes in Public 
life: his paffions were always predominant, 
and he eonfeffes himfelf no Philofopher in 
any of them; (?) and if it is poffible to dis
cern the tree by its fruit, or the fountain 
by its ftream, (k) his paffions were equally 
predominant, and he was as little a Philo
fopher in Private. 

Let us then govern our paffions ; I do not 
fay, fupprefs, for that would be Unnatural, 
but only regulate and direct them, each to 
its proper object: 

— Sic, quodcumque ?ninabitur Euros 
Fluclibus Hefperijs, Venujintg 

PleSlentur fyhce, te fifpite. —« Hor. 
I am &c. 

P O S T -

(*) See his Letter to Sir William. Windham, Vol. I. 
and his peice upon Thejlate of Parties at the Acceffton 
of King George the Firji, Vol. III. 

(k) See his Philofophical Works throughout, Vol. IIL 
IV. V. 



POSTSCRIPT. 

TH O U G H I have made no men
tion of Revelation, in what I have 

written above, yet you muft. not imagine, 
that his Lordmip has not mentioned it. For 
what can you fuppofe this large Collection 
to confift of ? The Principles of the jirfi 
Pbilofophy, even allowing all that licence of 
repetition, which his Lordmip indulges, 
would be comprifed within the limits of a 
very few Sheets. But his Lordfhip is 
Voluminous, and Voluminous only to dejlroy 
Volumes. (l) He has dejlroyed Natural Re
ligion, as you have feen, already, and, in 
that, has virtually deftroyed Revealed : un-
lefs, as fome think, a Superftructure may 
continue fufpended, a real Caftle in the air, 
after the foundation is entirely removed. 
But he has done more than virtually de-
firoyed, he has de/lroyed it directly ; that is, 
by a long feries of open and barefaced ar
gumentation againft it. And as ail human 
literature has been fuccefsfuily employed 
in its Defence, fo he has likewife deftroyed 
all human literature. This, you will fay, 
is dejlroying Volumes with a vengeance. 

I 
C) Pope's Works, Vol. IX. Lett. 73. 
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I will not detain you a moment upon 

the fubjecT: of Revelation -, his Lordihip 
being, leaf! of all, an Original here. He 
is, in truth, notwithstanding all his Genius, 
a mere common-placer, whenever he med
dles with i t ; for he has advanced no one 
thing againfr. it, but what has been ad
vanced by others before him. He has in
deed advanced every thing, which others 
have advanced ; and in this I take the great 
merit of his LordiTiip's Labours to confift. 
Infidelity is here digefted into a kind of 
Code or Pandect, where you may fee at 
one view all, that has ever been urged againfr. 
Revealed Religion, collected out of a vafr. 
number of various and jarring writers, 
from Celfus down to Mr. Chubh: for even 
the poor endeavors of this honed man have 
not been below his Lordmip's Notice. 

It is, I remember, the Obfervation of 
an Ancient, that, if a man will refijl the 
moft evident truths, it 'will not be an eafy mat
ter to find arguments to perfuade hi?n: which 
however, fays he, mujl ?iot be imputed to any 

firength in him, or to any weahiefs in his 
teacher, but only to a certain numbnefs of TJn-
derftanding, which keeps uien infenfible to 

2 the 
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the cleareft conviction. (m) Whether it be 
this kind of mimbnefs, or what it is, that 
witholds fo many among us from fubmit-
ting to the Gofpel, is impoffible to deter
mine : but it is very certain, that the evi
dences of it have been all laid before them 
again and again, and that anfwers have 
been given to their moft plaufible objec
tions. Upon which account I am tempted 
to believe, that thofe good men, who have 
written againft his Lordfhip in behalf of 
Revelation, have done it, rather to obviate 
the influence of his Authority, than to con-
troul the ftrength of his Arguments. 

In the mean time his Lordfhip, I am 
firmly perfuaded, would not have concerned 
himfelf thus with Revelation, but for the 
opportunities it gave him, and the pleafure 
it afforded him, of loading the Clergy with 
unmerciful abufe. The Antipathy, he bore 
to this Order of men, is not to be con
ceived: it fuffered him to make no diftinc-
tion at all: but thofe among them, who 
have been the fincereft advocates for Truth 

and 

(B ) "At T/J Inj-jjTflt* irgos to. aya.li htf xfn> ?rpo<; TSTOF a £*d»o» 

trtf (v^iin Xoyov, Si a peTxiriurH r t j uvrov. TUTO $ BTS !r«^a Tyr 

ixtlm yttmii (Mtxpn, in TTU^CC r i » T S hbx<rxov~©' ayitUa-r. 

*'AX' 'drat* aw»xQu<; «Vc^<M£., tfc, Arrian. Epift. p. 95. 

http://aya.li


( 8 i ) 

and Liberty, have received as little quarter 
from his Lordihip, as thofe, who have 
been the moil in confederacy againft them. 
Speaking of the late Dr. Clarke, he calls 
him a fophift, and one, who fought nothing 
more, than to maintain the honor of the Gown. 
He defcribes him as a Man of magifterial 
pride and overbearing i?ifolence; as a boafler, 
a bully, who looks fierce, and talks big-, in 
fhort, as an intolerant perfecuting Divine. (n) 
Would not one imagine from this portrait, 
that Clarke had been fome political Church
man -, fome crafty deiigning Prieft, who 
would have been as ready to defend Ma
homet, as he was to defend Jefus, if it 
had equally ferved his own ambitious views ? 
that he was likewife a furious Inquifitor into 
other mens opinions, and the Tyrant and 
OpprerTor of all, who did not think exactly 
with himfelf ? 

Speaking of the Protefiant Clergy in ge
neral, he reprefents them as fill keeping up 
the trade of myfteries\ charges them with 
afpiring to Extraordinary Spiritual powers j 
and thinks, they would mi be forry to revive 
the Superjlitions of Popery. (°) His Lord-

(n) Vol. V. p. 395, 314, 43, 293, 252. 
(°) Vol. V. 449. Vol. III. p. 342, 337, 465. 

M ihip 
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fhip would obferve, that in proportion as 
the Church has abounded with Myftical 
doctrines and Supernatural Powers, £o a 
Spirit of Domination has prevailed among 
her Clergy. The Obiervation, I believe, 
is juft, and will be found to hold good 
in all a^es of the Church: but if he 
would infinuate from hence, that the 
prefent Proterlant Clergy want to revive 
the fuperjiitions of Popery, or affect any 
fcheme whatever of Hierarchical Power, 
fure never any thing was more unluckily 
obferved. For it notorious, that the pre
fent Clergy have not only labored to re
move all myfteries from the Church, and 
to confine them to the Scriptures, where 
they ought to be confined, but have like-
wife renounced thofe extraordinary powers, 
by which feme of them have afpired to be 
above the reft of mankind. I am not fpeak-
ing here of a few, whofe difaffection to 
the Church might prompt them to fpoil 
her, or make them glad to fee her fpoiled, 
of any of her privileges ; but I am {peak
ing of thofe, who are her known friends 
and well-wifhers, and whofe warm attach
ment to her interefls has been long and 
highly applauded. 

The 
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The prefent Bifhop of London, in a very 

valuable Collection of Sermons lately pub-
lifhed, delivers himfelf thus in relation to 
Myfteries. Myfteries, fays he, have been 
reprefented by Objeclors, as ^Things inconceiv
able, and altogether irreconcileable to human 
Reafon. But fuch Myfteries there are none in 
the Gofpel of Chrijl. If Men, learned or un
learned, have 7'un themfelves into co?itradic-
tions, by endeavoring to explain the myfteries 
of God, farther than he has explained them, 
he that to themfelves: let not the Gofpel be 
charged with their Errors and Miftakes.—All 
the fecret purpofes of Providence are, in the 
Se?ife of Scripture, Myfteries ; as Jikewife all 
knowledge, which God has ?iot revealed. Of 
fuch Myfteries are there many : but then they 
concern not us to ejiquire after ; if they did, 
God would reveal them to us. (p) Vvhere this 
worthy Prelate is fo far from keeping up the 
trade of Myfteries, as Lord Bolingbroke ex-
preiTes it, that he declares there are no fuch 
things, in the Senfe Infidels have objected to 
them: and as to Myfteries in the other Senfe, 
which are as common to Natural, as they 
are to Revealed Religion, far from intro
ducing them into the Church? and applying 
them to the purpofes of Clerical Power, he 

M 2 con-
(») Vol. I. p. 136. 
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condemns the vanity and prefumption of 
Men, for meddling with them at all. (q) 

The learned Dr. Stebbing, in an ufeful 
little Trad: upon the Subject of Popery, 
had occafion to fpeak of that Power and 
Authority, which the Clergy derive from 
Chrift, as ordinary Mifii/lers of his Word : 
and, in regard to fuch, he declares, that 
they are indeed feparated to their Minijlerial \ 
Function by Authority feom Chrijl, who hath 
appointed divers Orders of Men in his Church : 
but they cannot declare what is the Law of 
Salvation, BTHIS AUTHOR ITT; for, 
they have not the SEAL of it, as the Apo-

Jlles had. They may publijh or preach the 
Law of Salvation, as Chrijl a?id his Apojlles 
left it. But in this they jland in the Rank of 
INSTRUCTORS, not of AUTHORISED 
MESSENGERS. When Chrijl or his 
Apofiles faid, THIS DO, AND THOU 
SHALT LIVE ; there were no more quef-
tions to be afked. Their Word was fiifficient. 
But when an ordinary Mlnijler of the Church 
tells me, THIS IS THE LAW OF 

SAL-

(s) Nothing, fays he, has proved more fatal to Religion, 
than the vain attempts of ?nen to dive into the unrevealed 
myft cries of God, and to account for, upon the principles of 
human Re afon, the things which proceed from the hidden 
tvifdom of God. P. 136. 
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SALVATION, he mufi be able to Jhew 
me that Law in his Bible, or I ?ieither will 
nor ought to believe him. (r) 

Such are the principles of our prefent 
Rulers, and of thofe, whofe Authority is 
great among the Clergy: yet our enemies 
continue to infult us for jlill keeping up the 
trade of Myfteries, and for afpiring to 
Powers, which were peculiar to the apojlles; 
(s) and, if their inlinuations may be credit
ed, the Priefts are at work again, Church-
Schemes are fecretly forming againft the 
liberties of the People, and a new reign of 
Craft and Superftition is coming on. But 
it is very certain, that all fuch infinuations 
are groundlefs and malicious. The Prin
ciples, on which a Spiritual Tyranny can 
be erected, muft proceed from Ignorance -, 
(l) as the Motives, to erect it, muff, pro

ceed 

(r) Inflrunions of a Parifh Minijier to his PariJhionersy 

on the Subjeti of Popery. Part II. p. 20. 
(s) Lord Bolingbroke derides the ordinary Mini-

fters of Chrift, as if they pretended to be his Meffen-
gers, his Embaffadors, his Plenipotentiaries. Vol. V. 
p. 488. 

(l) Ignorance, I mean, of the Nature of Juft and 
Lawful Government; for This the Clergy, if they are 
good Subjeds as well as good Chriftians, will always 

contend 
T 
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' ceed from Immorality. But neither the 

one nor the other are Characterifticks of 
the Clergy of this age : far indeed other-
wife ; and even Mr. Hume himfelf, whom 
you will not eafily fuppofe to be pre
judiced in their favour, has yet the juftice 
to acknowledge them both Learned and 
Moral (u) 

Upon the whole I take all this unlimited < 
abufe of die Clergy, as well in his Lord-
ihip, as in meaner writers, to be nothing 
more at the bottom, than the tumultuous 
workings of Spleen or Faction. Splenetic 
and Factious Men mult have fome objed: 
to vent themfelves upon ; and if they had 
not a Church and its Clergy, they would of 

necef-

contend for, as the fureft means of keeping out a T y 
ranny. For, were a diffolution of our Church-ERablifh-
ment to commence, which fome, I doubt, are foolifh 
as well as wicked enough to wifh, Things would 
then be with the Religionifts i» England, as they were 
formerly with the Philofophers in Greece. Unaqu&que 
Setfa, fays Laclantius, cmnes alias evertit, ut fe fuaque 
conf.rmet. Lib. III. c. 4. Every feci: would itrive to 
be uppermoft, and to eftabliih its own authority and 
power, upon the ruin of all the reft : which ftrife, after 
much tumult and confufion, would end in a confeffed 
Tyranny ; and a Tyranny of the worfl kind, as being 
eftablifhed by Conqueft. 

(u) Hi/lory of Great Britain. Vol .1 , p. 264. 

i 
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neceffity be driven to a State and its Mini-
fters. We mould then hear them clamor
ing for Liberty, as they now do for Truth: 
though they have as much of Both, as any 
People in the World; and, God knows, a 
great deal more, than they make a good 
ufe of. If ever Slavery and Error opprefs 
thefe Realms again, it will not, I'll ven
ture to fay, be owing to the policy of a 
Clergy; for no Policy can prevail againfi: 
Truth and Liberty, while Truth and Li-
berty are enjoyed, as they mould be. (w) 
But when Men abufe thefe invaluable blef-
fings j when, under the notion of Truth, 
they riot forth into all the vanities of .wild 
imagination, (x) and, under the pretext of 
liberty, become lb licentious, as to infult the 
very Ordinances as well as Perfons of their 
Governors ; — thefe, I fay, muft unavoid
ably, by a natural chain of confequences, 
work the ruin of a Nation. No Govern
ment, how well foever constituted, can fup-

port 
(w) That LIBERTY may prevail, and that LICEN

TIOUSNESS may be restrained, are Wtjbes, which Jboutd 
always be joined together; fays the eminently learned 
Mr. Jortin in his excellent Remarks upon Ecclefiajiical 
Hiftory. Pref. p. XL. 

(x) Such Vanities, for injftance, as thofe of the Me~ 
thodijlsy the HutctunfomanS} and the Moravians, 
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port itfelf long againft fuch evils as thefe i 
its ftrength and vigour will gradually be 
confumed: and, inftead of remaining the 
firm Guardian of Truth and Liberty, it 
muft finally give way to the fearful over

flowings of Ignorance and Oppreffion. 
May the Inhabitants of Great Britain dif-

tinguifh Liberty from Licentioufnefs ! May 
they diftinguifh Truth from Enthufiaftic, V 
and all other Madnefs ! May they embrace 
the true intereir. of their Country, while 
they have it in their power to fupport i t ! 
May they feel the Bleffings they enjoy, 
before they feel them loft! Thefe are My 
Wifhes: I know, they are Yours. And 
it is for this, and for nothing more than 
this, that I am fo much 

Your Affectionate Friend 

and Servant 

Ralph Heathcote, 

F I N I S . 



Latvly PuMt/hd By the fame Anil or, and' 
Sold by THOMAS P A Y N E , 

S O M E 

R E M A P. K S 
O n a B O O K , Entitled, 

A VIEW of the Expediency and Credibility of 
Miraculous Powers among the Primitive Christians, 
after the Deceafe of the Apoftles; reprefented in a 
C H A R G E delivered to the Clergy of the Arch
deaconry of Sudbury: And other Papers annexed orr 
the fame Subject, containing feveral new Illuilrations 
of many Curious Points in Antiquity. 

By J O H N C H A P M A N , ! ) . / ) . 

> One cannot fpeak with patience of this, 
and all fuch writers, whofe conftant practice it is, 
to perplex every fubjecl: they treat with Criticifm 
and Citation; to produce Names and Authorities 
where Reafons are required ; to bear down Fact and 
Experience with mere Hypothefis and Syftem j and, 
upon the whole, initead of adorning, to deface the na
tural beauty of Truth, with what has only the appear
ance of it.—Hook upon fuch men as a real misfortune 
to the public, as doing incredible mifchief among, the 
undifcerning multitude, who admire them for being 
Scholars, as men reverence moft what they leaft un-
derftand; and are apt therefore to confider every 
thing which they advance, as the genuine dictates of 
found reafon and pure religion, though in the mean 
time perhaps it bears no refemblance to either. Curf. 
Animadv. page u , 

C U R -



C U R S O R Y 

ANIMADVERSIONS 
Upon a late Controverfy concerning the 

MIRACULOUS POWERS, $fc 
T E N D I N G 

To clear up and explain the true State 
of that Queflion -, 

And to explode thofe Powers as prejudicial, and 
even dangerous, to the Caufe of Chrifrianity. With a 
Prefatory Difcourfe upon Religious Controverfy in 
general. 

In this age of Scepticifm, where Christianity is fo 
vigoroufly attacked, and, as it were, clofely be-
fieged, the true way of defending it is, not to en
large the compafs of its fortifications, and make more 
help neceflary to its defence, than it can readily 
furnifh; but, like fkilful engineers, to demolifh its 
weak outworks, that ferve only for fhelter and lodg
ment to the enemy, whence to batter it the more 
effectually, and draw it within the compafs of its 
firm and natural entrenchments, which will be found 
in the end impregnable. Defence of a Letter to Dr, 
Wateriand, page 3. 
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